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Introduction

- All eminent psychologists and writers on human nature
agree that man possesses an urge for ideals. This fact is, in my opinion,
the key to a scientific theory of human nature which, as the only
possible basis of a real and permanent solution of all social and
political problems and, consequently, of a real and permanent unity
of the human race, is needed so badly by the world today. All that
we need in order to formulate such a theory is to work out
correctly the full implications of this fact in the light of its relation
to human activity.

Unfortunately, while these psychologists and writers agree that
man has an urge for ideals they disagree as regards the source, the
‘meaning and the purpose of this urge in the nature of man and,
therefore, as regards its relation to his activities. According to
Freud, it has its source in the sex urge and its object is to provide
man with a substitute activity (in the form of Religion, Politics,
Morality, Art and Science) for the thwarted and obstructed activity
of the sexual instinct. Adler is of the opinion that it results from
- the instinct of self-assertion. When an individual is unable to satisfy
a particular desire for power he creates the desire for a suitable
ideal and strives after it to compensate for his sense of inferiority.
McDougall thinks that the ideal impulse is the outcome of a
combination of all the instincts (known as the sentiment of the
self-regard) and sub-serves the particular instinct of self-assertion.
Karl Marx has advanced the view that ideals are rooted in the
economic urge of man and are no more than distorted reflections
of his economic conditions. Thus all these writers, in spite of their
differences of opinion, agree on the following points:
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(a) That ideals are not the result of an independent urge of
human nature.

(b) That they are derived from and sub-serve one or more of
those desires and impulses of man, known as the instincts,
which man shares with the animals and the object of
which is the maintenance of the life of the individual and

the race.

I believe that a critical examination of the theories of these
writers in the light of all the facts of human nature, reveals that
none of them is correct and that the proper place of the urge for
ideals in the nature of man can be stated as follows:

(a) The urge for ideals is neither derived from nor sub-serves any of those
buman impulses, known as the instincts, the object of which is the
maintenance of life. On the other hand, it is man’s natural and
independent urge for Beauty and Perfection which rules and controls
all such impulses, in spite of their biological compulsion, Jor the sake
of its own satisfaction.

(b) It is the real, the ultimate and the sole dynamic power of all human
activity whether economic or otherwise.

The above statement constitutes the Central Idea of this
book. Naturally, it raises the following questions:

(1) If ideals determine all the activities of men what is it that
determines their ideals.

2 The purpose or function of our instinctive and animal
desires having a biological compulsion is to force us to act
for the preservation of our life and race. What is the
purpose and function of our urge for ideals in the nature
of man?

3) What is the relation of this urge to the economic
conditions of a society.

4 How can the human urge for ideals be properly satisfied?
Are all ideals equally satisfactory? If not, what are the
qualities of the ideal that is most satisfactory to the nature
of man?
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Does the ideal change in the life of the individual and the
society? If so, what is the cause of the change? In what
direction does the change take place? How does the
change find expression at various stages of the life of the
growing human individual and the history of the evolving
human society? What is the ultimate destination of these
changes in the life of the individual and the society? What
is the past history of ideals? What is their future course?

What is the explanation of the varieties of ideals and
ideologies of human individuals and groups and their
mutual hostilities?

What is the relation of the human urge for ideals to the
animal instincts of the human being which have a
biological compulsion like sex, food, pugnacity, etc.?

What is the relation of this urge to various departments of
human activity, e.g., Politics, Ethics, Law, Art, Education,
Science, Philosophy and Religion?

What is its relation to the Ultimate Reality of the Universe
and to the purpose of creation and evolution?

How can we explain the following in relation to this urge
of man: Physics, Biology, Psychology (Individual and
Social), Unconscious Mind, Reason, Intuition,
Prophethood, History, Culture, Civilization, Socio-Cultural
Changes, Wars, Revolutions etc.?

I have endeavoured to provide in this book a connected
answer to all these questions.

The theory of this book, therefore, takes the shape of a
complete and coherent philosophy of life, a unified explanation of
the Universe or a welfanschauung which correlates all the facts of
existence. Incidentally, it derives support from the latest discoveries
in the spheres of Physics, Biology and Psychology. It reconstructs
the philosophies of Politics, Ethics, Economics, History, Law,
Education and Art and the Individual and Social Psychologies on a
single basis, and, therefore, takes the shape of a single Science of
Man.
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As a philosophy of History it is more definite than the theories
of Denilevsky, Spengler, Toynbee, Schubart, Berdyaev, Northrop,
Kroeber, Schwetzer and Sorokin since, unlike these theories it
starts from a definite idea of the smallest culture-civilization -area,
which is the human individual, and then goes on to explain out of
it the world culture-civilizations, the causes of their appearance and
disappearance as well as the conditions and characteristics of the
permanent and ultimate culture-civilization of the future—aspects
of social philosophy which these philosophers have not even
touched.

It explains the process of evolution going on in the human
world, consistently with the Bergsonian theory of Creative
Evolution, as a natural continuation of the process which had once
proceeded not only in the animal world since the appearance of the
first animal cell, but also in the world of matter, since the eatliest
shape of the Universe came into existence. It explains how the past
and the future process of evolution is the unfolding of a single
scheme in the Universe, According to it, the evolution of human
societies follows a certain logic depending upon the immutable
laws of human nature governing the selection and rejection of
ideals. While the object of the Marxian theory of History is to show
that man lives for the sake of living, the theory of history outlined
in this book, suggests a definite purpose of human life which being
the purpose of the Universe itself, is being achieved gradually in the
process of evolution.

Instead of the class-war theory of Marx, it gives the view, that,
ever since man has become conscious of himself, there has
proceeded in the human world a war of ideal-groups which will go
on as long as humanity has not discovered and accepted the ideal
which is most satisfactory to their nature. To the extent to which
an ideal does not suit human nature it is unstable and contains the
germs of its own dissolution. Sooner or later, it must break up and
make room for a more satisfactory ideal. Every unsatisfactory ideal
is being disrupted from within by the elements of its own
contradiction and is being attacked from outside by other ideals so
that ultimately the most satisfactory and the most Perfect Ideal
alone will prevail ousting all the other ideals. All imperfect ideals
mark transitory phases in the history of man and are only mistaken
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substitutes for the most Perfect Ideal of the future. Since the forces
of our nature ate driving us towards this ideal every moment of our
life, the total result of all progress of Science and Philosophy will
be to lend ever greater and greater support to it. As such it may be
called the theory of Dialectical or Historical 1dealism in contrast with
the Marxian theory of Dialectical ot Historscal Materialism. But since
all its conclusions are derived, ultimately, from the nature of the

human self, it may be also called Se/fism or the Philosophy of Self.

The theory accounts for many of those facts which could not
fit into the materialist philosophy of Karl Marx and which,
therefore, he had overlooked or attempted to explain away, for
example, the pursuit of art for its own sake or the disinterested love
of knowledge or the real ecstatic joy of religious or mystic
experience, excelling by far any pleasure derived from even the
fullest satisfaction of economic needs. By explaining the urge of the
unconscious mind as an urge for Beauty and Perfection, the theory
of this book reconciles the divergent schools of Psycho-analysis. It
gives the scientific foundations of all the great religions of the
world and hence not only provides them with a rational and
intellectual support, which they need so much at present, but also
welds them into a single fundamental unity. -

11

As a refutation of Marxism, it deserves the particular attention
of those nations of the world who are now worried by the growing
political power of Communism, as 2 threat to their own existence.
The strenuous efforts of these nations to check the advance of
Communism, have not yet succeeded. The cause of their failure is,
that, they have not yet completely realized that the real issue
between Communism and the rest of world is an intellectual one
and can be settled only on the intellectual plane. Communism is a
philosophy and can be met only by a philosophy. No amount of
economic aids or political alliances, armaments Or atom-bombs,
prisons or bullets can stand against the force of ideas which
conquer the hearts of men. Unless they refute the Marxist
philosophy finally and completely, Communism will persist in the
world even after it has been defeated in the battle-field and will, in
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due course of time, recover its political and military power once
lost to its enemies.

Now what is the central idea in Marxism, the idea from which
Marx has started and on the foundations of which he has built the
whole of his philosophy? It is as follows:-

“The ideals of men are determined by their economic
conditions.” '

Marx has himself confessed that this idea has served him as the
“guiding thread of his studies”. Indeed the entire philosophy of
Marx is but a logical development of this idea and it is to his credit
that he has worked out its philosophical implications so well, that,
the moment we accept it, it becomes impossible for us to disagree
with any of his subsequent conclusions. It is really this idea that a
fresh convert to Communism accepts the moment he enters his
new faith. And it is this idea the truth of which is challenged by a
man who believes intelligently that Communism is wrong.

“This is absurd!” he says. “It is, on the other hand, the
economic conditions of men that are determined by their ideals.”

As a matter of fact the above statement is not only the
beginning and the end of the only possible refutation of Marxism
but also a profound scientific truth. But this statement is not
enough by itself. We cannot convert the modern intellectual man to
the view that it embodies, by merely stating it. If we assert that
ideals are not the result but the cause of economic conditions, we
must prove that it is so and our proof will never be complete and
will never convince anybody unless we answer all the questions
raised by our proposition and show its relation to all the other facts
of existence. This means that we must explain all the known facts
of existence and construct a complete philosophy of man and
Universe on the basis of our proposition (as Marx has done on the
basis of his own central idea) before we can hope that any
intellectual person will be converted to our view. Such a
Philosophy alone can be a complete and convincing refutation—in
fact, any rea/ or possible refutation—of Marxism. Unfortunately,
although Marx gave his challenge to the intellectual world more
than a century ago, no such Philosophy hat yet emerged. It is this

I e
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fact alone, that has allowed Marxism tq floursish and grow to such
proportions.

Engels the friend of Marx and the co-creator of his philosophy
said a hundred years ago:

“Ideals are but the distorted reflections of economic

conditions.”
Again he declared:
“Ideals have no history, no evolution.”

He could have said the same even today with none to
‘contradict him.

Unfortunately, the most eminent among the other writers who
have endeavoured to explain the causes and functions of ideals in
human nature, I mean, Freud, Adler and McDougall all of whom
belong to this century, have taken no notice of the Marxist stand-
point on the subject, to say nothing of their attempting to expose
his error. Far from refuting Marx, they have in a way supported
him by assuming that ideals are derived from and sub-serve one or
more of the lower animal impulses of man which have a biological
compulsion and the object of which is the maintenance of life.

Moreover, the reasoning of each of these writers is so faulty,
leaves so many facts of human nature unexplained and is so much
in conflict with the reasoning of the other two writers that while
the average intellectual man takes for granted the derived and
subservient character of the human urge for ideals (a point on
which all of them agree), he is led to conclude that there is more
argument and more system in the theory of Marx than there is in
the theory of any of these writers and that, in any case, the views of
these writers should, on account of their fundamental agreement
with Marx, somehow merge into his view.

In the absence of a complete and scientific refutation of
Macxism and in their desperation the so called “free nations” of the
world ase falling back upon religion as a refuge from Communism
and efforts are being made to revive or re-inforce the religious
impulse of men and women throughout the world and to utilize it
for defence against Communism. Here again it is~ not being
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realized, that, not only the philosophy of Karl Marx, but also, the
writings of several intellectual heroes of the “free world” itself, like
Darwin, Freud, Adler and McDougall, have already undermined,
cither intentionally or unintentionally, the foundations of the
religious belief to such an extent that it is not at all possible now to
revive the religious faith of the modern intellectual man unless we
explain the scientific basis of religion and make it rationally
powerful enough to hold its own against the intellectual challenge
of these philosophers.

Evidently, the opposite of the fundamental hypothesis of
Marxism, which constitutes its minimum contradiction, is already
merged in the central idea of this book and the questions raised by
it are, therefore, no other than those which T have detailed above
and answered in this book. This book, therefore, answers fully the
description of the only ‘ossible refutation of Marxism given above.

111

It is high time that the psychologists of the world examined
critically the position of Marx and other writers regarding the
source and purpose of ideals in human nature and settled once for
all the question whether it is economic conditions that determine
ideals or it is ideals that determine economic conditions. If Marx 1s
wrong, it is for them not only to tell the world how this is so but
also 1o give the alternative corvect view of the place of ideals in human nature.
The challenge of Marx to the scholars of human nature has already
stood too long without an answer and the silence of these scholats
has already brought the world face to face with a huge catastrophe.
Whatever our creeds or ideals, whether we are Communists or
otherwise, we are all human beings and have a common irresistible
desire to follow Truth, wherever it may be found, provided it is
found in a form in which it is clear and intelligible enough to
enable us to recognize it. If one half of the world believes in
Communism today and the other half is opposed to it and if the
two halves of the world appear to be ready to enter into the most
dreadful war of History against each other, the fault is that of the
psychologists who have hitherto failed to give a clear and scientific
explanation of the place of ideals in human nature.
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view of this, I present my own thesis, which constitutes the
I idea of this book (viz. that the urge for ideals is the real, the
and the sole dynamic power of human action) for their
ration. In case it is found to be true and there is a genc.al
on it, I am sure it will not only create a world-wide

| atmosphere in which Communism will soon wither
itself, without any body having to fire a shot, but also bring
of different beliefs and ideals closer together for the
on of a new, free, peaceful and prosperous world. If this idea
explains and orders all the known facts of existence as no other
do—1, on my part, have endeavoured all along to show that
mﬂy the case—it will be, indeed, a definite proof of its

eminent thinkers of this age agree that the existing chaos in
affairs, fraught with the possibility of a total collapse of
n and even of a total extinction of the human race is
able to a single cause and that is the absence of our knowledge
Mﬂn nature, particularly of the principles of human
ivation. This is the cause also why human and social sciences,
we need so badly now for our guidance in all social and
problems, have not hitherto developed into real sciences.
McDougall: _

“Ouri ignorance of the nature of man has prevented and still prevents
development of all the social sciences. Such sciences are the crying
our time; for lack of them our civilization is threatened gravely

h decay and perhaps complete collapse.”
“We talk of Psychology, of Economics and of Political Science, of
rudence, of Sociology and of many other supposed sciences; but the
amh is that all these fine names simply mark great gaps in our
they vaguely indicate regions of vast wilderness hardly yet

yet regions which must be reduced to order if our civilization

~ “My thesis is that in order to restore the balance of our cvilization
~we need to have far more knowledge (systematically ordered or scientific
knowledge) of human nature and of the life of society than we yet have.”

- “Here then is the only road to remedy the parlous and ever more
dangerous state of our civilization. We must actively develop our social
sciences into real sciences of human nature and its activities. . . The task
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of finding a basis and providing a methodology for the social sciences is
far more pressing to-day than it has ever been.” '

“What, thcn,inpmcﬁcaltcxmsislhemmedy?lcangivcmymswu,
most concisely, by suggesting what T would do if T were a dictator.... |
would, by every mans, secktodivena]loutmostpowﬂ;l intellects from
the physical sciences to research in the human and social sciences !

wrong isms finally, it unravels the long standing mystery of the
human being and along with it the mystery of the Universe,

M.R.D.

" McDougall, Worid Chaos, pp. 9, 59, 112, 115.
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Consciousness,
the Ultimate Reality

Cummonscnsc regards the world as consisting of two
erent things, matter and mind. Matter is inert and lifeless. You
 push a chair or take it back, remove it from one place to
divide it into parts or re-assemble it as you choose. It

you no resistance. It has no purpose of its own. Such is the

with all “dead” matter.

" But mind or consciousness is something that is vastly different
\ matter. When matter is conscious in the ordinary sense of the
it is capable of movement and action, guided or commanded
a purpose and controlled from within. If you want to control
movements of an animal, you have to adopt a very intricate
) s based on the study of animal behaviour in response to
‘external stimuli and even then the success is illusory. The animal
‘has its own ends to follow. Purposive action is, therefore,
considered to be a characteristic of consciousness, a quality which
- matter does not possess.

In spite of this apparently radical difference between mind and
‘matter, philosophers and scientists, owing perhaps, to an
unconscious intuitive conviction that ultimately the Universe must
be a single reality, have endeavoured to prove the fundamental
identity of the two, holding either that mind is really a form of
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matter or that matter is essentially a manifestation of mind. While
the scientists, at least those of the nineteenth century, have
generally inclined to the former view, the philosophers have mostly
asserted the truth of the latter in one form or the other.

To the scientists of the nineteenth century matter was
something permanent and real and according to them, therefore,
nothing could be real, the properties of which were not like those
of matter, i.e., which could not be seen or touched or subjected to
experiments in the laboratory like matter. Tt was only natural,
therefore, that they regarded mind as a property of living matter
and disbelieved that anything like a mind could be the cause of the
Universe or could have any thing to do with the phenomena of
nature. Mind was, according to them, a characteristic of a peculiar
type of matter acquiring by chance a particular chemical
composition and subject to particular laws of Physics.

Among the old scientists the genius of Lord Kelvin (1824-
1907) came to the conclusion that nature was not without some
thing of the attributes of a mind and that there was a creative and
directive force operating in the Universe. But Philosophy, never
content like Science with a sectional and fragmentary view of
Reality and to a large extent free from the restrictions of the purely
scientific method in its search after truth, always insisted that a
coherent and consistent explanation of the Universe so eagerly
desired by man was impossible without giving a prominent place to
consciousness.

Consciousness in God and Universe is the one great subject of
not only the mediaeval philosophy, the object of which was to
rationalize Christian theology but also of the great modern
philosophic  theories of Descartes, Leibniz, Schopenhauer,
Nietzsche, Kant, Spinoza, Hegel, Fichte, Croce and Bergson, in
which it is treated under the various titles of God, the Universal
Spitit, the Absolute, the Absolute Idea, Mental Activity, World-will,
the Eternal Mind, Monads, Self, ‘elan vital, etc. The first serious
challenge of Philosophy to scientific materialism, however, came
from Bishop George Berkeley of England who contended that the
material world cannot have an independent existence because we
can know it only with the help of our perception which is an
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Jf the mind. Since the physical world, as we perceive it,
nce apart from mind what really exists is mind and not
al world. What we perceive is not matter but certain

colour, form, shape, sound, hardness, etc., and in order
ities should exist as we know them to exist they have
ceived by the mind. Without mind nothing would exist.
of the physical world is, therefore, mind or
. In the light of his theory Betkeley argues the
of an Eternal Mind as follows:

the choir of heaven and furniture of earth, in a word, all those
ich compose the mighty frame of the wotld have not any
v the mind. . . . So long as they are not actually perceived
do not exist in my mind ot that of any other created spirit, they
e either no existence at all or else subsist in the mind of some

subjective idealism of Berkeley has been strongly
in modern times by the school of Neo-Idealism of
chief exponents are two Italian philosophers, Beneditto
Giovanni Gentile. Both of these philosophers hold that
is nothing but mind or spirit. Their system is not only
t but, according to many philosophers, also one of
original and the most remarkable developments of
Philosophy. It is based on the hypothesis that the

of our mind is the only reality of which we can be
Tt leads to the logical conclusion that the reality of the
e, if it is anything which can be known by the human mind,
similar to our own mental experience. As self-
<ness is the clearest and the highest mental experience, the
: of the Universe must be of the type of self-consciousness.

s already mentioned the scientists of the nineteenth century
not accept any ideas of this kind, as they knocked out the
foundation of their physical laws. When the axioms of
onian Physics were first questioned by Berkeley, he was met
scornful derision by the scientists but who could have known
a the controversy whether mind or matter Wwas real the

d from James Jeans, The Mysterious Universe (Macmillan, Cambnidge
ty Press, 1948), p. 126.
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philosopher was soon to have the better of the scientists and that
also through the weapons made accessible by the discoveries of the
scientists themselves. Philosophers had always insisted on a
spiritual explanation of the Universe. If their view-point could not
receive a general acceptance, it was due mainly to the hinderance of
science. But thanks to the Theory of Relativity, the Quantum
Theory and the discovery of some facts of Biology, that hinderance

Physics have reduced matter (once a hard, simple, obvious fact),
and along with it énergy, motion, space, time and ether, to an
absolute nothing. “Modern matter,” to quote Dr. Joad, “is
something infinitely attenuated and elusive; it is 2 hump in space-
time, a mush of electricity, a wave of probability undulating into
nothingness, frequently it is not matter at all but a projection of the
consciousness of its perceiver.”

Professor Rougier, while discussing the implications of
Relativity Theory, says in his book, Philosophy and New Physics.

“Thus matter is resolved into electrons which themselves vanish in
etherised undulations, so that there is a final loss of matter, and an

natural philosophy and which assured its intelligibility namely ‘nothing is
created nothing is lost’, one must now substitute the contrary principle
‘nothing is created everything is lost’. The world marches towards a final
bankruptcy and the ether, of which it has been asserted in vain that it is
the matrix of the worlds, is revealed as being their final tomb."2

Dr. Harry Schmidt in his book Relativity and Universe is almost
touched with despair while giving an account of the Universe as it

scheme of things. “Space and time,” says he, “sank to shadows,
motion itself became meaningless, the shape of bodies a matter of
view point, and the world ether was banished for ever.

Woe, woe

? Louis Rougier, Philosophy and the New Physics (translated by Morton
Massins, P. Balkinstons Son & Co., 1921), p. 150.
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hast destroyed

iful world

ent blow.

=d’ s shattered

nents abroad by a demi-god scattered
we sweep
ks into nothingness

auty that is gone.”

matter is not real and permanent, facts,point to the
f a better entity than dead matter as a substitute for it,
Living Creator. For how are we to account otherwise, for

variety of creation in which there is beauty, art, design,
. harmony and accurate mathematical thinking. These are
attributes of consciousness which must be the sole reality
se. It is evident, therefore, that the disappearance of
not only cleared the way for a spiritual explanation of
but has also made it indispensable. To assume a
al reality of the Universe is, today, at least as imperative
the nineteenth century to assume that the Universe was
but matter. Philosophical thought generally had
all along in its history a spiritual explanation of the
independently of science, rather in spite of it. Already this
‘was in no way less convincing than the materialistic
and now here was science offering a strong evidence in

¢ has proved to be unreal, the physicists feel that they
to solve the problems of Physics by confining
es merely to the realm of matter. They are compelled to
nd the world of matter in their search after truth because
 there that they hope to discover the reality of matter.
find quite a large number of them in England as well as in
for example, Eddington, Jeans, Whitchead, Einstein
ger and Planck, attempting to explain the material world
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from a spiritual point of view; from physicists they have turned
into metaphysicists. The reasoning of all these scientists attempts
to support the hypothesis that the reality of the Universe is a form
of consciousness. Professor Planck, the propounder of the
Quantum Theory, remarked in an interview with J.W.N. Sullivan
which appeared in the Observer of 26th January 1931: “I regard
consciousness as fundamental. I regard matter as derivative from
consciousness. We cannot get behind consciousness. Everything
that we talk about, everything that we postulate as existing requires
consciousness.” Sir Oliver Lodge wrote:-

“The Universe is ruled by Mind and whether it be the Mind of a
Mathematician or of an Artist or of a Poet, or all of them, and more, it is
the one Reality which gives meaning to existence, enriches our daily task,
encourages our hope, energizes us with faith wherever knowledge fails,
and illuminates the whole Universe with Immortal Love.””

Sir James Jeans argues that all matter can be reduced to
mathematical relations. Mathematics is involved in the constitution
of the atom as well as in the systems of heavenly bodies. Laws of
Mathematics are strictly obeyed by the nearest physical objects as
well as by the most distant parts of the Universe. But all the
knowledge of Mathematics that we have, is acquired by us as a
result of logical reasoning carried on independenty of any
reference to nature. Having formulated the laws of Mathematics as
a product of our own minds and being guided by our own
reasoning powers, when we turn to the physical world, we find not
only that it is built up in accordance with these laws but also that
these laws are its ultimate nature. Since matter is unreal, nothing
remains of the material Universe ultimately except the laws of
Mathematics. How could it be possible for us to discover these
laws all by ourselves and how could these laws become involved in
the construction of the material world unless it is a fact that the
material world is a creation of a mind like our own—a mind that is
capable of thinking accurately and mathematically, as we are? Both
the external world and our own minds must be the result of the
creative activity of this mind.

* Francis Mason, Ed, The Great Design (Duckworth, 1934), p. 233.
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 Universe”, writes Sir James Jeans in his book, The
Untverse, “cannot admit of material representation and the
, is, that it has become a mere mental concept. ...
we thought or assumed that we were heading
ultimate reality of 2 mechanical nature. . ... Today there
sure of agreement which on the physical side of science
almost to unanimity that the stream of knowledge is
vards a non-mechanical reality; the Universe begins to
like a great thought than like a great machine. Mind no
ars as an accidental intruder into the realm of matter;
aning to suspect that we ought rather to hail it as the
governor of the realm of matter—not of course our
ds but the mind in which the atoms out of which our
ds have grown exist as thoughts. The new knowledge
us to revise our hasty first impressions that we had
nto a Universe which either did not concern itself with
 actively hostile to life. The old dualism between mind
c which was mainly responsible for the supposed hostility

y to disappear, not through matter becoming in any way
adowy or unsubstantial than heretofore or through mind
resolved into a function of the working of matter but
~ substantial matter resolving into a creation and
tion of mind. We discover that the Universe shows
of a designing and controlling power that has something
on with our own individual minds—not so far as we have
d, emotion, morality or aesthetic appreciation but the
to think in the way which for want of a better word we
as mathematical. And while much in it may be hostile to

al appendages of life; much also is akin to the
activities of life; we are not so much strangers or
the Universe as we at first thought. Those inert atoms
primaeval slime which first began to foreshadow the
of life were putting themselves more and not less in
| the fundamental nature of Universe.”

 from the theories of the Idealist and the Neo-Idealist
phers and the evidence of new Physics which we have seen

Jeans, op. cit, pp. 123, 136, 137, 138.
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to be strongly in favour of a spiritual interpretation of the world,
there are some facts of Biology which lead to the same conclusions.
Some regular systems of Philosophy have developed around these.
facts. One of these philosophical systems is the theory of Creative
Evolution, evolved by Professor Henry Bergson of France. The
materialists believe that life is nothing but a property of a particular
type of matter that comes to acquite a particular chemical
composition. The otganism that comes into existence in this way
feacts as a sensitive mechanism to the conditions of the
environment and the result is that it undergoes a modification in its
physical structure. The modification goes on accumulating in the
course of ages on account of ever fresh conditions of environment
which the organism has to face, with the result that new species
continue to appear. But recent developments in the science of
Biology do not support this contention.

Setious students of Biology, according to Professor J5:
Haldane, no longer entertain the view that life is merely the result
of a definite chemical constitution of matter. The experiments of
the German biologist Driesch, in particular, have led to the
conclusion that the behaviour of a living organism in its reaction to
the external conditions of environment, is categorically different
from the working of a machine. A machine is controlled from
outside and is no more than the sum total of a number of parts. An |
organism exhibits an internal drive to acquire and maintain a
particular form or structure of the body. It behaves as a whole with
an inner drive which attends to the needs of the whole. When we
cut off the leg of a crab, another leg appears in its place. No
machine is capable of replacing its broken parts automatically,
Driesch cut an embryo into two parts in the earliest stages of its
growth, that is, at a time when the tissues are yet plastic and before
the cells are irrevocably determined by chemo-differentiation, and
found that a portion developed into a complete animal. The results
remain the same no matter where the cut is made ot what happens
to be the relation of the part to the whole. Thus the cells that may
have grown to form the head in an individual embryo may grow to
form a leg. In fact, any part of the embryo may develop into any
limb in accordance with the needs of the whole organism. The
question arises: How is it possible for that which is a part to




Consciousness, the Ultimate Reality 9

e p ies of the whole? The same principle is found to
e development of the embryonic tissue. If 2 newt’s tail is
r tail grows in its place; and, if the tail is cut off early
grafted on to the freshly cut stump of a leg, the tail
leg and not into a tail.

facts cannot be explained in terms of the physical
of the Universe. Driesch, therefore, abandoned the
 to explain the development of the embryo on the
tion that life results from the operation of definite laws of
and Chemistry. It was necessary to assign a scparate
to processes of life and he, therefore, substituted for the
ysical theory a vitalistic theory of entelechies. Driesch
that the organism was impelled by a spontaneous drive
its appropriate form and to perform its appropriate

He assumed that there was an internal regulating
active in the organism which moulded and formed it in
ests of the whole, changing and directing its purpose to
interests. This regulating principle must be interested in
h and evolution of life. Bergson gives it the name of the
al or the vital impetus and identifies it with consciousness.

e study of life reveals some other facts too which support

sions of Driesch. These facts have been adduced by
in his book, Creative Evolution, to show that the inward
of life is the cause of the first appearance of animal life on

of its reproduction and evolution into higher forms.
explained the evolution of life as a result of the fact that
beings must be adapted to the conditions of the
nment. Adaptation causes 2 slight alteration in the form of
imal, which alteration is inherited by the offspring, which
itself subjected to the necessity of adaptation undergoes
change. In this way modifications go on accumulating
ly till we have a new species.

For one thing this explanation is incompatible with the facts
. well-established that variations may not only be due to an
mulated effect but may also take place suddenly. This is
sible unless there were a conscious or unconscious drive in

organism itself causing it to develop a sudden change and
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improvement. Secondly, the necessity for adapration to the
conditions of environment is a reason which explains why the
evolution of life should stop rather than why it should go on. As
soon as a creature has adapted itself to its environment sufficiently
to be able to maintain its life, it would not require to change or
evolve any further. Adaptation, in so far as it is determined by the
need of self-preservation, should exglain the arrest of life rather
than its progress towards forms of ever higher and higher
organization. “A very inferior organism,” says Bergson, “is as well
adapted as ours to the conditions of existence, judged by its success
in maintaining its life. Why then does life which succeeds in
adapting itself go on complicating itself...... more and more
dangerously? Some living forms to be met with today have come
down unchanged from the remotest palaeozoic times, they have
persisted unchanged throughout the ages. Life then might have
stopped at some one definite form. Why did it not stop wherever it
was possible? Why has it gone on, why, unless it be that there is an
impulse driving it to take ever greater and greater risks towards its
goal of an ever higher and higher efficiency?”

Such facts lend support to the view that consciousness does
not emanate from matter but has an independent existence of its
own, that it is fundamental and not a derivative from the properties
of matter. If consciousness is a reality by itself, it is but a step to
the inference that it is the sole reality of the Universe, matter itself
having emanated from it. Matter, no less than organic life, has
evolved in the course of ages. That inner drive which has been
responsible for the maintenance and evolution of organic life must
be responsible for the evolution of matter as well, so that matter
too is a form of consciousness. And, we must recall, this
conclusion is eminently supported by the discoveries of modern
Physics.

What are the qualities of consciousness? Whatever may be the
qualities of consciousness, they are certainly expressed in the
creaion and we can deduce them by a careful study of the
Universe around us. The highest form of creation in which
consciousness expressed itself is man. We can, therefore, infer that
the qualities of the human being, at his best and in the state of his
highest evolution, should be akin to the qualities of consciousness,
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us difference that the qualities of consciousness
 the highest perfection. This point will be elucidated
e of the chapters that follow.

s Jeans with the caution of a scientist admits only one
Universal Mind, that of intelligence and mathematical
quality which could be established and which has
scientifically or mathematically. But naturally,
one attribute of consciousness to an entity you
e conclusion that it must have all the attributes with
s is associated in our own knowledge. Sir James
that the Universal Mind is 2 mind like our own in
mathematical thinking but there is no reason why it
‘mind like our own, in other qualities as well. In our
* we have never known mathematica] thinking to
independently of ethical qualities. The highest
cates the highest form of consciousness which is
Ethical qualities always go with the quality of
, $o far as we know. Consciousness, therefore,
metely a2 quality of mathemarical thinking,
is self-consciousness. It is aware of itself and is,
ity or Self. Tt is inseparable from the qualities
, Goodness and Love. Our nature, because of the
similarity of the human mind with the Universal
that we love to own these qualities and in as much as
to us they can be described by one word, Beauty.
g chapters there will be an attempt to give a fuller
the nature and qualities of consciousness. In view of
- said above we shall use the words Life,
Self-consciousness or only Self for the entity which
to be the ultimate reality of the Universe.







Universe is a creation of consciousness since we
known that its fundamental nature is 2 conscious
world did not come into existence suddenly as a
‘but it was created to acquire its present shape
‘a process of evolution. Creation took the form of
e all creation, whether human or divine, takes this

back the evolutionary process step by step, we
: there was only matter and no organic life, and
when there was only energy and no matter in the
of the word and finally a stage when there was only
and nothing else besides it. Matter consists of
protons which are packets of waves of electric
matter is thus reducible to energy and energy is
ccording to modern views of Physics. The process of

efore, started by consciousness and kept in a state
by consciousness. Sir James Jeans came to the

the reality of the Universe is the thought of a
is evident that this thought must have its source in
urge or desite for creation. This desire is realizing
process of evolution exactly as the creative urge of an
in the form of a growing picture. This desire has
- powerful current of consciousness or a stream of
y flowing in the direction of its choice. It is the cause
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of evolution which manifests itself in the animal stage of evolution
in the form of the elan vital or the vital impetus of Bergson and in
the human stage as the unconscious urge or the libido of Freud.

Why did consciousness create the Universe at all?

The answer to this question is that the creative activity of
consciousness and the direction that it chose must be due to a
natural and automatic self-expression on its part, to a spontaneous
functioning of its qualities and attributes. It was in the nature of
consciousness to create and to create in the form and manner in
which it did. It does not mean that its nature does not permit the
creation of other universes of different kinds as well. Rather we can
assume very reasonably that other universes of the same kind as
this or of different kinds may have been created by it in the past
and may be created by it in the future. We should certainly suppose
that an artist who is able to paint one beautiful picture has the
talents to produce many other pictures of different kinds as well.
Like the Pantheists we cannot identify the Universe with the
creating consciousness. The.picture is different from the artist, the
speech is different from the speaker and the book is different from
the writer, each of whom is able to produce many pictures, deliver
many speeches and write many books. The Creator is apart from
the Universe which is His creation and manifestation as the artist is
apart from his picture which he creates and in which he manifests
his creative genius. :

In the case of the present Universe, according to what science
has discovered so far, the first object of which we can have any
knowledge with the help of our senses, that came into existence
through the creative activity of consciousness, was energy in the
form of a kind of light known as cosmic rays, which filled the space
by its radiation. That there is nothing that can exceed the speed of
light is perhaps an indication that all material objects have evolved
out of energy. Energy formed itself into packets of waves of
positive and negative charges known as electrons and protons
which in their turn combined to form atoms of various complexity.
The simplest atom is that of Hydrogen and consists of one electron
and one proton. The atoms of other elements are of various
degrees of organization and complexity. In the beginning the
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$in 2 gaseous state and took the form of a huge
or nebula. This mighty nebula split up, in the
on, into 2 number of smaller nebulae. Each nebula
n into a group of stars or a stellar system. The stellar
. came into existence as a result of the splitting up of
nebula contains the sun around which revolves our

the course of ages, matter was able to evolve into
‘higher states through the creative activity or the driving
desire of consciousness, till finally it developed all the
s which are known to us at present. The period of time
this development has taken place, that is, the period
ning of time to the formation of earth is estimated

seen that, although life and matter appear to us to be
0 each other, the reality of both is one—
Moreover, matter has an urge of behaviour,
€d and stereotyped it may be, and behaviour is a
c of life. The German philosopher Liebniz believed
consists of conscious microscopic particles which he
Is. Particular evidence of a sort of consciousness
g matter is afforded by the atomic activity that takes
course of a chemical action when the atoms seem to
know what they should do, or in the course of the

zation when molecules of each substance form
- automatically into crystals of definite geometrical

runs through the veins of 2 living organism, so a
runs through all matter although it may appear to us

is alive because it has properties on account of which
behaves automatically. It responds to outside situations
as the animal or the human being does. Its activity, no
ws definite laws which are srudied by the physicist and
- We cannot, however, take it to be dead but rather
to be alive for this reason. The actvity of the animal
‘also proceeds in accordance with definite principles
studied by the behaviourist and the psychologist. When a
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batsman hits a cricket ball, the ball bounds off to a distance. The
batsman has responded to a situation ot stimulus and the ball has
done the same. If the ball had been utterly lifeless, the game o j
cricket would have been impossible. Response to situations
stimuli is a characteristic of life. It is because matter is alive
conscious and intelligent that it is intelligible to us and we are ina
position to deal with it. Again, if growth may be considered to be
distinctive property of life, then matter is not without this property
too since matter has grown out of its stage of material energy
(which may be regarded as its seed) into its present condition.
present form of matter in all its varieties was implied in the orig
material energy no less than the tree with its branches, leaves,
flowers and fruit is implied in the seed out of which it grows an d
no less than the various physical and psychological characteris rics
of an individual are implied in the genes and chromosomes out
which his development takes place. Matter is not dead. All that
can say is that the animal is at a higher stage of life than matter, just
as man is at a higher stage of life than the animal.

Matter is life from another point of view as well. There co
have been no organic life without matter and its laws. It is on
account of the operation of the physical laws that the sun shines;
the winds blow, the clouds rain, the rivers flow, the seasons change
and the days and nights alternate. The laws of matter seem to have
been designed, consciously or unconsciously, in order to make
possible the appearance and the evolution of life on earth in the
form and manner in which it did, because we find that exceptions
to the general laws whenever they were of a vital importance have
not been ignored. It is a general principle, for example, that all
fluids contract when cooled but water expands when cooled below
4°C with the result that ice is lighter than water and floats on 18
surface. But for this apparently insignificant fact, which is 2
departure from a general rule, organic life on earth would have
been impossible, as all the oceans and lakes on this planet would
have frozen from top to bottom. Such examples can be multplied.
We find, therefore, that matter, along with the urge of behavio
that it has evolved, forms the only suitable environment in whic
life could have taken its birth, grown and evolved.
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environment is so indispensable to the life of an
small it may be, that Professor Haldane and 2
s maintain that an organism must be considered
up of the body and the environment which act
h other in perfect co-ordination. Environment is
fe. When the first living cell came into existence, it
e environment for its continued existence and
and finished. Although the amoeba was
by only a part of its surroundings, yet this part was
isted within a big whole which was the Universe
whole of the Universe which confronted the
came into existence, was its environment and
et of itself. The birth of the amoeba was due to the
throughout the Universe had taken the shape and
erties that it had. The Universe evolved itself into
er to prepare the way for the appearance of this
‘process or the activity of consciousness which at
itself in this little animal was at wotk even before it
ence and that was why it did come into existence at
of life in the past had no other purpose, conscious
except to create this little animal. The evolution of
"dates from the very beginning of creation. The
he amoeba was not the beginning of life. It was only
a new career of life of which the past was what we
matter. .

t know whether there is life anywhere else in the
there is, it must be fundamentally and with small
to life on this planet. The reason is that life in the
stage of its evolution ie., matter, is the same

Rt g oo laiear, s

. environment of organic life, ie., matter, came into
and the organic life afterwards as a natural growth
conclude that what we call ‘environment’ is only life in
of its development. Between “life” and matter the
is that of the stage of evolution of the same thing—
n of matter to the organic life that came later on is
of the stem of a tree to its branch; and we know
tally the stem of a tree is not different from the
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branch that shoots out of it subsequently. The environment of li
at a particular stage is in fact always the whole of the past of lifea
that stage. The most important part of the environment of life, 2
any stage, is that stage of its evolution which has just preceded d
stage, because it is the most immediate determinant of the st
that comes next. The environment of life is the past of life and
indispensable to the future of life. Life creates its own environm
and then outgrows it by acting and reacting upon it. The Unive:
is like a living organism outgrowing every stage of its own growth.

Because matter offers resistance to life, it is not for this reason
a separate entity. Life that has grown always offers resistance to life
that has yet to grow; the resistance that life offers to its own future
growth is indispensable to its evolution and growth. Struggle with
itself is life’s process of evolution. Life grows by breaking the
resistance of its own present. It is always outgrowing itself. Like a
tree it grows because every stage of its growth is superseded by 2
stage of fresh growth.

Matter is primitive life and the laws governing it are fixed
tendencies developed by it just as instincts have been developed by
the animal. They represent the affinities of matter acquired by a
process of evolution, carried forward by the creative activity of
consciousness. The search for affinities is a characteristic of all life
It is to be found in matter, in the animal and in man. Physical laws
are victories won by consciousness in the course of its struggle to
evolve itself. They are immutable, not because they were always so
but because they do not need to change now. They kept changing
and growing for a long time in the past and, when they had evolved
themselves into a form most suitable for the higher developments
of life, they became fixed and automatic, while change manifested
itself at higher levels of life. Life changes only art its growing point.
When life has finished its growth in any directon, it becomes set
and fixed wherever it has reached.

Bergson has shown by a series of highly ingenious arguments
that the evolution of life in various directions in the animal stage
was due to an internal push or drive of consciousness by means of
which consciousness wanted to realize all its potentialities. The
efforts of the creature to the extent to which it was itself conscious
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or drive more and mote into play so that
able to extend its foothold, to establish itself
‘increasingly in the creature. Life that actually
spite of resistance as well as on account of it.
ure was faced with resistance, it increased its
also the force of the internal push or drive, so
s were never able to check the drive of
rather consciousness was always able to realize
and more on account of them. The direction
ent of the creature takes, even when it is due to
determined by the inherent possibilities or the
f consciousness. When a creature is unable rto
a direction consistent with the aspirations of
s, in other words, when it is unable to develop in the
_progress comes to a stop; and, as it is no longer
t becomes gradually extinct. Many species that
disappeared from the face of the earth in this
nt to which consciousness has not been able to
tter at any stage of evolution it depends upon its
for carrying on the process of evolution and to the
1 it has expressed itself in matter in the form of
and is represented by conscious creatures on
f those creatures to serve its purpose of future
the extent the creature serves it, the creature
s, progresses, evolves, and draws into itself the
of consciousness. It must be the same vital impulse,
~ of consciousness which made possible the
during the animal stage, that was passing through
aterial stage, changing it and carrying it forward till
amoeba became possible.

nce of the amoeba was a momentous event in the
because now life embarked on an entirely new career
ted the second definitely marked stage of its
this point life broke the resistance of matter and its
first time— laws which had no doubt helped its
the stage that it had reached but which were
 obstacle to its future growth. The amoeba was able
vements which “dead” matter could not, because
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matter was hindered by an obstacle — that of the physical laws.
The drive of consciousness shattered this obstacle and the resulf
was the birth of the amoeba, a small organism in which life
centred itself. This organism could move and act in opposition
the physical laws. It was, therefore, a wonder of creation when it
first came into existence. Life was going to make this animal a
passage in order to pass on to a fuller realization of itself. Th
amoeba, therefore, developed tendencies of behaviour which
call instincts, by means of which it was able to preserve its own li
as well as to continue it in the offspring. It was only in this way
it could continue the efforts of life to realize its possibilities.

Life had yet much ground to cover. Although it had broken
the resistance of matter it had not yet broken it completely and
succeeded only at one point. The subsequent achievements of li
in the animal stage go to show that, when it reached the unicell
stage, heavy restricions of matter were still clinging to
restrictions which it was able to overcome only gradually.
effort involved in the expression and exercise of the
fundamental instincts of feeding and procreation enabled the ti
creature to enlarge its powers in the course of time on account
the impetus or drive of consciousness. This gradually brought i
existence more and more developed forms of life capable
satisfying their fundamental instincts for the preservation of lif
and race much more efficiently and made possible an increast
differentiation of these fundamental instincts into a larger numb
of other tendencies which were inherent in the nature
consciousness.

It is an important point to remember that no tendency of life
could come into existence in the form of an instinct which did not
exist already in the nature of consciousness and which, therefore,
life could not express. The evolution of species is not cause
merely by the animal’s struggle for existence as Darwin and
Lamarck have supposed. If this had been so, evolution would have
proceeded in any direction and every direction indefinitely. But
there are innumerable species that have ceased to evolve since long;
they are discovered to have come down to us unaltered from a
distant past. An animal, therefore, that is fit to survive is not always
fit to evolve. We can never hope the race of horses to evolve into a
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' . The evolution of such species has come
doubt, because their efforts to live do not favour
s of consciousness any longer. The evolution of
 more fundamentally to the push, the drive or the
sness to express more and more of its own
efforts of the creature simply bring this drive
to play and when they are unable to favour this
results from them. In such a case the species is
in the form it has reached or else to perish

mophone record is playing, the voice is produced
of the diaphragm in the sound-box caused by the
the needle. The needle is being pushed up and down
ions in the groove of the record in which a particular

i song exists in a potential form.
atist from the Mars has such limited powers of
he is able to see the sound-box and the needle, he
see the disc and, therefore, the groove and the
the groove over which the needle is moving. He will
| cause of the sound as being the movements of the
be unable to realize that it is only when the
» needle conform to a particular plan that they are
e the melody and that, if the movements were to
that plan, the melody would be discontinued at once.
be sure that the movements of the needle are causing
he will be unable to say why they are causing it. Hlis
be correct, but it will not go far enough; it will be

incomplete, though equally correct, must be the
of that scientist who declares in the case of the

species that it is the efforts of the creature that cause
variation in its body-structure resulting in a new
does not explain why the creature’s efforts cause
form in certain cases and not in others. The fact is
the movements of the needle produce the melody when
consistent with a particular scheme residing in the
record, so the efforts of the creature cause a variation
cal form only when they are consistent with the
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possibilities latent in the nature of consciousness. Just as

ultimate cause of the melody lies in the invisible potentialities
the disc which is shaking the needle for their expression, so the
ultimate cause of evolution lies in the unseen potentialities of
consciousness which is pushing the process forward for its own
realization. Life is expressing only those tendencies in the instincts
of the evolving species which exist already in its nature.

As the instincts developed, consciousness was able to express
itself in matter more and more. Although the instincts multip
and thereby gave a greater and greater expression to life, as lif
developed into higher and more organized forms, yet all of them
arose in the service of the organism, that is, in the service of its two
fundamental instincts of the preservation of life and race. As the
instincts multiplied, they simply enabled the creature to have more
and more complicated ways of maintaining its life and race. The
development of instincts took place as much on account of the
need and effort of the creature to live as on account of the need
and effort of consciousness to express itself. Instincts arte,
therefore, the expression of the inherent tendencies and qualities of
consciousness. Life, no doubt, complicated and organized itself and
gained new powers by developing new instincts but every new
instinct that it developed was only a fixed, inflexible tendency to
which the creature had to respond out of a necessity, whenever a
situation forming an adequate stimulus for that instinct was
created.

The tendencies involved in the instincts were all present
latently in consciousness from the very beginning but some of
them developed more clearly and became more powerful in one
direction than in another, owing to the circumstances the creature
had to face and the consequent efforts that it had to put forth.
That gave rise to a very rich variety of life. Although in this way life
increased its powers, it was not able to use them as it pleased. In
other words, life was unable to oppose its own instincts. Life was
thus, owing to the instincts, under restrictions, akin to the
restrictions of the physical laws, although the former permitted a
far greater freedom to life than the physical laws did.
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d not yet obtained its complete liberation from
‘was that of a hard struggle against the restrictions
In its efforts to realize its latent possibilities it rurned
developed along various routes of evolution. As a
innumerable new species were always coming
sometimes suddenly and sometimes by a. prolonged,
Although it met resistance at every step, yet, on
eded in overcoming it and thus winning victory
pushed forward on the road of self-expression. It is
there a species was faced with a resistance that
for it, so that the species succumbed to it and
n the face of the earth. But the failure of life in one
s more than compensated by its success in other
never lost any of its achievements secured along
lution which it did not take care to preserve along
which means that life never met with a real
d to evolve slowly and hesitatingly but steadily

ion of life was far off, although it was approaching
er to it every moment. Long before it reached
m it, its progress came to a dead stop along every
jon except one—that which was leading to man. On
itdeveloped certain tendencies of its nature more in
than in certain others. Although in this manner it
of its achievements on the way, yet since it was
progress along one route at least, it was sure to
ill soon in the course of its evolution along that route.
- that when man will reach perfection, he will
harmonious combination the fundamentals of all
s which life has developed in other species but not

a struggle of millions of years (the period of time
‘appearance of the first organism and the appearance
 estimated at 500 x 106 years) that life succeeded in

waste for the sake of a precious gain seems to be a
of the process of evoluton. Sometimes we
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misinterpret it as cruelty or purposelessness in nature but the factis
that in this case the end justifies the means. There would be no
gain unless there is loss. Since the gain is valuable, it more
compensates for the loss. Creation takes the form of choosing,
of innumerable possibilities open to life to express itself,
possibility which happens to be the most potent for its future
aspirations and the possibilities are ascertained by Nature to be
potent or otherwise in the actual experiment of creation. Life
expresses itself in innumerable forms and then favours one form
that is most promising for the future, permitting all other forms to
perish or to linger on without evolving. It does not follow a
chalked out programme. That would be imitation and not creation.
Its programme is made in action as it proceeds. Creation is free
action. It is similar to what happens in our own case. Before
choosing a line of action we think of several possibilities and reject
all but one. But, while we may think and reject without acting, for
consciousness thinking is acnng and creating. Life is under no
restrictions as we are. It is free to express and create all its
possibilities out of which it chooses and preserves the one that is
most promising of all. Life has to reject that part of its creation
which lacks promise and fertility for the future and to support and
continue that part through which it can keep up its progress.
Freedom of action does not preclude the knowledge of future
events on the part of consciousness. Consciousness is above time
and for it future is as good as present. The fact that consciousness
has not chalked out programme of creation and yet knows the
details of future events looks like a logical contradiction. This fact,
indeed, cannot be grasped by reason in the ordinary sense of the
term; the self can realize it only directly and intuitively at a very
high stage of self-consciousness, a stage which we shall study later
on in this book.

Has life entered a new stage of evolution on reaching man or is
the human stage a continuation of the animal stage? In other
words, is the difference between a man and an animal a difference
of degree or a difference of kind, a difference as radical as one
finds e.g., between matter and animal? We believe that man is far
superior to the animal. But in what does his superiority consist?
The special achievement of life when it stepped into the animal
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lop an urge of instincts by means of which it was
the urge of matter, that is, the physical laws. It is
that makes the animal so different from matter.
 that life has achieved on entering the human
1 it, we ascertain what the object of life could
, and complicating itself ever more and more and
- forward through the animal stage in the course
years, in spite of innumerable hardships and
to face. That object must include the object
it must provide us with a clue to understanding
ation of life for the future.

insists that the difference between a man and
e of degree but of kind. You cannot say that an
kind of man or that man is a higher kind of
ess which remains still imprisoned in the forms
man gets its freedom all at once in the human
nly a very small difference of complexity and size
of an ape and the brain of a man but the result
difference is very great. “In the animal” writes
motor mechanisms that the brain succeeds in setting
words, the habits contracted voluntarily, have
ct nor effect than the accomplishment of the
marked out in those habits, stored in these
But, in man, the motor habit may have a second
oportion to the first; it can hold other motor habits
thereby in overcoming automatism set consciousness

. of Bergson again, imagine a mechanism which
continuous attention of an operator to work it by
If the operator finds one day that the handle can
matically when it is tied with a chord to one of the
mechanism, what a difference it must create. The
remains exactly the same in both cases but, while
engaged the continuous attention of the operator, it is
the operator now to divert his attention from it to
it he may like to do.



26 Ideology of the Fuinre

That in man consciousness has been liberated from the
constraint of matter means no more than this that it has becom
free to look to itself, to know itself. It has achieved both freec
and self-knowledge. For consciousness knowledge is freedom and
freedom is knowledge. Freedom and knowledge are two diffe
names of one and the same thing. While the animal is
conscious, that is, it can know, feel and think, man is
conscious. He can not only know, feel and think but he can
know that he knows, feels and thinks. This makes a h
difference. On account of this superiority enjoyed by man over th
animal, man can oppose his instinctive desires, while an animal,
cannot.

We conclude, therefore, that the goal of consciousness in
undergoing a process of evolution was to become self-conscious,
that is, to obtain freedom and self-knowledge. Reaching man, life,
on account of its newly acquired gift of self-consciousness, was
enabled to break the resistance of the instincts.

Is the forward movement of life to continue or has it come to
a stop having reached its goal in man?

The process of evolution must continue as long as the world
lasts. The vital impulse has reached many goals in the past. It
reached a new goal every day, every hour, and every minute of its
life. Each goal that it reached brought within sight another goal
which it again set out to achieve. It did not stop because it could
not stop; such is the nature of life. Its present goal too is a stepping
stone to innumerable other goals which lie ahead.

Life must continue to unroll and unfold itself for ever. It can
never come to a stop. The secret of consciousness is that it must
change and change always. The very fact that we live and that the
world continues, changing violently all around us, is an indication
that the expression of consciousness has not yet reached its
perfection and that consciousness has yet to display much of its
latent splendour.

As soon as this Universe has reached its perfection, it must
vanish and then another Universe may come into existence. To
create is an eternal characteristic of consciousness and, having
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iverse, the Creator, we assume, may begin another,
o has completed one picture may start another.

of consciousness is to obtain freedom and self-
itself and it has not yet attained to the maximum of
that self-knowledge which it is possible for it to
to know a lot of itself. When the first amoeba
ce, it was a wonder of creation. It could move,
meomaucally against the resistance of the physical
ﬂ other objects. It could feed itself, grow and
in spite of its wonderful powers, it represented but
on of that power, latent in consciousness, which

display later on in monkeys and anthropoids even in
its evolution during the animal stage. Similarly,
is a wonder of creation as compared with the animal,
animal as compared with the morally and spiritually
an of the future. Consciousness has expressed but a
of itself in man as yet, life has innumerable
iting to be revealed.

1at man is a self-conscious animal means only that in
cannot and does not obstruct the growth of self-
such is the evolved construction of his brain, but
is yet to grow in him to tremendous dimensions.

vard movement of life is to continue indefinitely
to be its future?

ing three facts about the future evolution of life are

that consciousness will press forward in future through
alone. Its movement has already come to an end
other lines of evolution. At present the most highly
form of life is man. Man is, therefore, the only
along which life can continue its progress indefinitely.

the future evolution of consciousness will consist in
greater and greater freedom and self-knowledge.
achieve for the future must be of the same nature as
has achieved in the past. In order that the impulse of
. consistent with itself, its future must be in line with its
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past, that is, it must preserve its past achievements and
adding to them in future. What it has achieved so far is sel
knowledge and what it will achieve in future must be only in t
nature of further additions to self-knowledge.

Thirdly, no new species are necessary for the future evolutios
of life. What is known as the evolution of species is really th
evolution of consciousness, the evolving species with an
increasing complication of their brain, the organ of consciousn
serving merely as an instrument of this evolution. And
evolution of consciousness in its turn means the evolution of th
knowledge of consciousness about itself. Now that the materis
instrument of consciousness, that is, the physical body and i
brain, no longer obstruct consciousness and allow it the freedom t
know itself, consciousness can add to this freedom as much as
likes. No doubt the restrictions of matter, that is, the physical bod
and its fixed tendencies, the instincts, will still weigh on th
progress of consciousness, but they cannot stop it. Consciousness
having once regained some control over itself will know how fg
make further additions to it.

Just as in the life of a human individual the brain develops
from childhood onwards up to a certain limit beyond which i
not the brain but the individual’s knowledge that develop:
similarly, in the history of life the appearance of new species witha
greater and greater development and organization of the brain
on up to a certain limit — which is the human form of life
beyond this limit it is not the species or the brain that we caf
expect to evolve but the human self-consciousness. That man ha
become self-conscious is an indication that the physical inst
of consciousness, the brain, has reached its perfection in him.
future evolution of man will, therefore, consist in the c}evclop 0t
of his self-knowledge and not in a still greater development ant
complication of his brain, or his physical body, as a consequence of
the formation of new species.
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yming of man was another momentous event in the
now life once again embarked on a fresh
ss entirely different from that immediately
the appearance of the amoeba, life broke the
physical laws; on the appearance of man it broke
the instincts. Just as the physical laws had helped
of life but were nevertheless an obstacle to its future
instincts too by assuring the continuation of life and
their own multiplication, the complexity of the brain
olution but were nevertheless an obstacle to its
8. Instincts weighed upon the freedom of life no less
cal laws did. But with the appearance of man the
sness at last forced the barrier of the instincts as
ance of the amoeba it had forced the barrier of the
s in the past. Consciousness was removing layer after
overing of matter in order to unfold its own innermost
here it scored the second great victory of its career.
justified in regarding matter and its laws as a lower
€, 50 we are justified in regarding the animal and its
higher form of matter. The fixed physical laws which

tter are replaced in the animal only by a new variety
:ncies of behaviour which we call instincts.
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In man life has broken the resistance of instincts with the
result that man can oppose his own instinctive desires. The ani
too can oppose his instincts but its opposition is not the result of
voluntary choice. It is always a case of one instinct opposing
another, the stronger instinctive impulse defeating the weaker, The
opposition of man to his instinctive desires is, however, the
of free choice. He opposes his instinctive impulses in such a
that the impulse of no particular instinct is found to be in
process of satisfaction, during the opposition. So often 2 ma
would deliberately starve himself and even give up his life rathe
than abandon a particular course of action chosen by him. In

case of man we find free consciousness, free choice, opposing the
impulses of the instincts.

the animal is reason. But reason is not an urge, it is not a desire, not
an impulse for action. It serves our urges and desires and
guide them but it cannot rule them or hold them in check, since it
Is not an urge or a desire itself, That urge, the special privilege of
man by virtue of which he is able to oppose his instinctive desires
whenever he considers it desirable, is the urge of consciousness
itself which the philosophers have sadly overlooked so far. Itis
urge which consciousness manifests when it achieves its freed
as it has done in the human form of life. The cause of this urge is
the pull of attraction which consciousness feels for consciousness,
that is, which free consciousness in the human being feels for

source, the Universal Consciousness. The principal form of this urge is
the love of ideals.

The urge of consciousness or, which is the same thing, th
urge of self-consciousness or self, is as different from the urge of
instincts as the urge of instincts is different from the urge of
matter. Just as the urge of instincts is higher than the urge of
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the urge of consciousness is higher than the urge
it as the urge of instincts needs to oppose, assert
ver matter for its own satisfaction, similarly the urge
ess needs to oppose, assert itself and rule over
s own satisfaction. The urge which is higher and
o develop in the process of evolution rules over the
ower and which develops earlier in cach case. The
€ last to develop, that is, the urge of consciousness
rud the most important of all and tends to rule

.

instinct for its own satisfaction.

vh a position to enumerate the three distinct stages
long with the special achievements of life in each

| stage, developing the urge of matter or the

imal stage, developing the urge of the animal or the

S

1 stage, developing the urge of consciousness in

ire three stages of evolution, so there are three
' or three sciences corresponding to these

b

science of matter or the Physical Science which
s the laws of matter.

cience of the animal o Biology which explains the

cience of man or Psychology which explains the laws
1t mind.

y is an attempt to understand the Psychology of the
~of the Universe. That is why it endeavours to
- sciences into a single whole.

y

Ung or striving for a purpose is a characteristic of
s. Tt s soon as we conclude that the ultimate
Universe is consciousness, we have to concede thar
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the process of creation or evolution is following a purpose, |
causal sequence is not mechanical but teleological and the nan
the laws of Physical Science, Biology and Psychology m
explained out of the purpose of creation. Since all the
Nature have developed around a single purpose, which i
purpose of creation, all sciences are organically related to

other and no science can be understood completely in iso
from other sciences.

The urge of consciousness is to realize the purpose of
The urge of matter and the urge of the animal are simply the
in which the urge of consciousness manifested itself at v
stages of its own expression. The urg of consciousness achi
freedom and comes into its own in the human stage of evo
for the first time. Life is more free in the second than in the f
stage and more free in the third than in the second stage. The thi
stage of evolution continues at present and in this stage life w
evolve by a greater and greater expression of the urge
consciousness just as in the animal stage it evolved from

amoeba upwards by a greater and greater expression of the
instincts.

Instincts have been evolved by consciousness and their o
is the continuation of the life of the individual and the race
urge of consciousness cannot, therefore, be opposed to the
instincts by its nature. It opposes the instincts only when
necessary to do so for its own satisfaction but frequently it f
that it is necessary to support the instincts rather than oppose
for its own satisfaction. Normally, the proper satisfaction of §
instincts is essential for the continued satisfaction of the urge
consciousness because without their satisfaction it would not
possible to preserve the individual and the species of that s
(man) in whom free consciousness has made its appe:
Whenever the normal and necessary satisfaction of the urge g
instincts is threatened, the urge of consciousness attends to
problem in its own interests. Instincts are the means to
satisfaction of the urge of consciousness and they have to
satisfied as means and not as an end in themselves. If they bec
the end in themselves, they get more satisfaction than it
necessary, defeat their own purpose and interfere with the urge

P —
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ey are having their proper place only as long as
t the urge of consciousness but help it by
body of the individual and continuing his

serve another useful purpose. They help the
ciousness indirectly by thwarting it and inducing it
They represent the limitations of matter which
no doubt broken at one point but which are still
retarding its freedom. When life had outgrown
form, matter continued to serve it in two ways.
life and made its continuation and evolution
ly, it enabled life to express and evolve itself by
and thereby inducing it to make effort. Now
e has outgrown the instincts, instincts still cling to
indispensable service to the evolution of life in
they sustain life and make its growth possible.
2 life to express and evolve itself by offering it
ing it to make effort.

- explain all the activities of man as due to the
comes difficult to concur with their view when we
only inherits his instincts from his animal
the nature and function of the instincts in the
must be the same. Instincts in the animal are but
tendencies to respond to particular internal or
in such a way as to assure the continuation of life in
animal as well as in its offspring. In man too, the
1e same purpose of the preservation of life and
its from the animal not only his instincts but also
The higher activities of man, like those actuated by
of aesthetic and moral desires are not due to the
y are due to the urge of consciousness alone. Instincts

cted to become suddenly capable of performing in
n higher than that for which they originally came
unless they change in character. But certainly they
d their character in man. McDougall’s definition of
meant to be applicable equally to man and to the
he defines an instinct as “an inherited and innate
disposition which determines its possessor to
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perceive and pay attention to objects of a certain
experience an emotional excitement of a particular quality
perceiving such an object and to act in regard to itin a p
manner or at least to experience an impulse to such action.”

We must equally rule out the idea that our higher
have their source in reason or that reason works a miracle
instinctive desires and transforms them into desires of a
order. Reason is not a desire nor can it modify the ins
desires all by itself; it cannot and does not change our desi
only helps their satisfaction. It discovers where our impulses @
into conflict with each other and help us to avoid that conflict
as to make possible the assertion of the strongest i
Whenever an impulse is modified with the help of reaso
modification is due ultimately to some other impulse. It is rez
urge of consciousness in us that modifies our instinctive de
and fixes the manner and the limits of their satisfaction.
holds the torch to the dimly observing urge of conscio
guides it and enables it to see in what way it can best satisfy it

All our actions are the result of our impulses. Reason sen
every impulse equally without changing any one of them di
We always justify that impulse in us which is the strongest
wants to have mastery over all the other impulses at the time. ]
strongest impulse in us is ultimately the impulse for an ideal. Ith
its source in the urge of consciousness and not in the urge of§
instincts. In fact it controls and modifies the instinctive desires
is sometimes wrong and sometimes right. When it is wrong,
unable to get a free and continued expression. When it is
continues to have a smooth, unhampered and free expression.
this impulse is right, our reasoning will be right; if it is wrong, @
reasoning will be wrong. Future evolution depends upon our g
this impulse a free and continued expression. Unfortunately,
impulse has been hitherto ignored or misunderstood by
psychologists and the neglect or the misunderstanding of i
caused all the chaos that exists in the social sciences at pres
well as many of the miseries which the human race has suffer
far.
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ivities of free consciousness are separate from
» instincts, there is no doubt that the instincts
the tendencies involved in the qualities of
instincts developed and multiplied because
1 to express itself. They are however, not free
therefore, easily distinguished from the urge of
which the characteristic is free, unrestrained
ities of consciousness, characteristic of man
¢ own sake and not for the sake of the body
the ends of consciousness sometimes. The urge
not entirely absent in the animal. It is rather
and sub-consciously in its full strength but,
undeveloped condition of his brain or whatever

sness he has, it is highly suppressed. It has a
jon so that the behaviour of the animal is
by his fixed tendencies, the instincts.

of consciousness from the humblest creature
from a limited and incomplete expression to 2
ate, fuller, richer and freer expression of the
s. The qualities of consciousness do not appear
the other. The animal never passes through a
separate expression of some qualities of
Jusion to the rest of them but expresses all of
in an integrated form. Only the expression of
qualities becomes fuller and freer with the
animal. As the psychological background of every
sents all the qualities of consciousness with one
yre dominant than others, so the psychological
n animal consists of all the qualities of
h one quality being more dominant than others.
nacity, for example, is dominant in the snake
of courage is dominant in the tiger. Consciousness
jtself as a whole. Only its expression becomes
+ and more and more visible, as if the hole letting
consciousness becomes wider and wider in the
As such there is an urge corresponding to the
over and above the urge of instincts which is
. maintenance of life—present in every insect, bird
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or animal. This explains the attraction of animals for bri
flame or a colour, 2 moon or a star and for harmony in
notes of a music which holds insects and animals, e.g. sn
cows, spell-bound. The fact that some animals are attracted
unconsciously and irresistibly, without being urged by any ¢
instincts, indicates that light has a crude and imperfect reseml
to consciousness.

In spite of this, the automatism of instincts is relaxed it
so suddenly and the difference between man and the highe
the most developed animal becomes so radical that we

the conclusion that it is not a difference of degree but a
of kind.

If the push of the urge of consciousness had not existed
consciously even in the meanest animal, no fresh develop
the nervous system or the brain and no fresh tendencies
form of instincts could have come into existence as a result
animal’s effort. Fresh tendencies continued to appear in the
in the course of evolution because the urge of conscious
him was ever pressing for expression. Consciousness could
continue its progress nor achieve its freedom without d
the instincts. What gave rise to the instincts was @
obstruction of matter, in a way, took its toll of a part ¢
freedom of consciousness in advance and the tendencies
latently in consciousness became tagged on to the animal b i
got fixed and rooted in it in the course of time, owing to
of the vital force. Consciousness, so to say, sacrificed a porti
its freedom in order to make a passage for itself. The
multiplication of instincts in the course of evolution organizes
developed the brain and thereby enabled consciousness to ob
its freedom.

Consciousness could not be free unless the brain pe 1
free play for all the tendencies present in its nature. Consei
could be free only when it could function fully and freely
whole, that is, when the development of the brain could enab
to function in this way. But consciousness is not the sum
instincts, nor is it the equivalent of the brain or its activity. It
possible to add up the instincts to each other. Each instinct
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and obijective and responds to a definite
. The activity of each instinct is limited by the
ie., of the life of the organism. When an
is aroused, it is capable of being completely
caused by each instinctive impulse comes to a
satiety—beyond which it can not continue.
itself in automatic action while consciousness
“:. nO‘ ﬂ.

not the sum total of instincts also because it
all, rule them and fix the limits of their
of consciousness is satisfied for its own sake
stinct has for its purpose the preservation of
t an area in the human brain corresponding to
serves as the physiological mechanism of the
e sum total of all these areas may form the
n total of instincts does not form the human

ism between the brain and consciousness as
r would have us believe. Dual personality,
and memory are mental phenomena which
on the parallelism hypothesis. Consciousness
 stream or a current and the brain as the
ich this stream is flowing. We cannot identify
current although the opening and the current
d with each other, so that the flow of the
. retarded if the opening is not wide enough.
to the cereberum upsets the functions of the
not because consciousness is the equivalent
the current is unable to flow as a whole; it'
d with, because the opening has become
or the idiot is unable to give a full
urge of his consciousness because of the
his brain.
not the equivalent of the brain just as a
ent of the opening through which it has
The contents of the stream are independent
only permits them a passage. In fact, in this
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case, the stream which is consciousness is not only independes
the opening which is the brain but the opening has been |
bored by the stream in its effort to find an outlet by a g
process which continued till the opening was wide enough
through. It is this process, known as the evolution of specie
which the animal brain continued to evolve till consciou
secured for itself a full passage, which we understand as the hu
brain.

As all instincts are carved out of consciousness and
tendencies involved in the instincts are similar to the tend
consciousness itself, it has misled many psychologists
philosophers into the error of regarding one instinct or the othe
all instincts as the urge of human life. Marx regards the insting
feeding as the life dynamic. According to Freud the sex ins
according to Adler the instinct of self-assertion is the cause
human activities. McDougall holds the view that all
together constitute the urge of human life. But the facts of hui
nature make it clear that far from the instincts being the urge of
they are themselves ruled and controlled by the urge of life w
the urge of consciousness. To sum up, on the view main
this book, there are a number of human activities—the m
important of them all, by the way—which are not due to the &
of our psycho-physical dispositions but are directly caused by
urge of self-consciousness which is the special privilege o
The psycho-physical dispositions respond to external situa
stimuli automatically but the urge of self-consciousness,
takes the form of an usge for an ideal, is so powerful that
control and check this response. It can obstruct or red
activity of the cereberal mechanism of the instinct and stop orl
the flow of its psychological channel for its own satisfaction. Th
is no specially located physiological mechanism in the bi
corresponding to this urge and, if it has got any physiolog
instrument, it is the human brain as a whole which itself has be
evolved on account of the pressure of this urge ever trying to col
to the forefront in the animal stage of evolution.

In whatever direction and number the instincts developed
always centered themselves around one purpose—that of t
preservation of life in the individual as well as the race of specit
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e instincts determine the organism to repel, or be
e objects that are unfavourable to it and attract, or
ds, those objects that are favourable to it. All
¢ this purpose we may impart the term 2 meaning
include also what McDougall denotes as innate
, therefore, be divided into two main classes.

instincts which induce the animal to repel, or be
sourable objects. These are for example, the
t and Concealment with the attending emotion of

ct of Repulsion with the accompanying emotion
the instinct of Pugnacity with its emotion of anger.
ay be called zhe instincts of repulsion.

those instincts and innate tendencies that cause the
or be attracted by, objects that are favourable to
may be mentioned the Parental, the Gregarious
tincts and the instincts of Curiosity, Feeding, Self-
Self-abasement and the innate tendencies of
~ Acquisition, Sympathy, Sympathetic Induction,
ibility and Imitation. These instincts and innate
be classed as the instincts of attraction.

. mock activity of consciousness as a whole and,
s both attraction and repulsion. It exercises all the
d by the animal whether they are the instincts of
instincts of repulsion.

that no tendency could make its appearance in the
| was not present latently in consciousness and that
ly tendencies within consciousness that became
that is, to the brain of the organism, in order to
act automatically for the protection of its life and
becomes evident, even from a study of animal
t the principal function of consciousness or its central
be Love, which, of course, also includes Hatred.
a tendency apart from or opposed to love. It is an
results from love; it is simply a reaction of love and
serves the love that is the cause of it. Nobody can ever
without hating something else in the very interests of
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his love. Hatred is, therefore, a counterpart of love; it foj
natural indispensable complement of love,

As the instincts in which consciousness expressed itself
animal stage became split up into two categories, the ins
attraction and the instincts of repulsion, attraction and
must be the basic attributes of consciousness. One could
casily expected even before man appeared on this earth th
soon as consciousness became free (as it has become free
it would exhibit these very tendencies of attraction and rep
the characteristics of its nature and such is actually d
Attraction and repulsion are the fundamental characteristics o
consciousness in the human being. Just as fixed conscio
the form of instincts felt a repulsion from everything opp
the life of the organism and an attraction for every
favoured it, so free consciousness in man feels an attraction
ideal and everything that favours the ideal and a repulsion f
everything that is opposed to the ideal.

All those tendencies which consciousness expressed
form of instincts have taken a second birth or rather fo
liberty in free consciousness. We find that, when a man
ideal, there are occasions when on account of the single
of his love for it, he has a reason to feel angry, to fear,
disgusted, to feel tender emotion, curiosity, self-assertion,
abasement and so on. He constructs, acquires, |
sympathises and indulges in other activities, similar to f
compelled by his instinctive tendencies, freely in the service
ideal. But naturally because consciousness becomes free in 1
must express in him many more tendencies than those w
needed to express at the animal stage in the form of insti
must express in him all the tendencies present in its nature
a few that were necessary for the animal for the continuation
life and race. This explains why the emotional reaction of m
external events is far more varied and complicated than that
animal. While the loves and hatreds entering into the i
the instincts are fixed loves and fixed hatreds and their objeg
simply the maintenance and the growth of the organism, the
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luntary choice—and its object must be the
th of consciousness itself.

as the principal tendency or the central
s not only at the human or the animal
stage of life. Like the instincts of the
too can be divided into two classes, the
the laws of repulsion. The attraction and
that is the instincts, resemble the attraction
er which take the form of the physical laws.

further the nature of the urge of

nscious animal creates a great difference

itself, it becomes conscious of its own
omes conscious of something that it has lost.
attraction for something unknown. It feels
that was a part of itself. It, therefore,
regain itself and to come into its own by
object. It feels lonely and incomplete without
ns to seek it at once. It is inwardly convinced
is something great, beautiful and worthy
; yet it does not know exactly what it is.
sometimes one object and at other times
is missed but finds frequently that it is
e that it mistakes an object for the object of its
it the whole of that love and devotion of
continues to do so as long as the error is
the error is discovered, it turns its love to a
consciousness does not understand correctly
, yet all the time that it is seeking this object,
for itself, for its source from which it has
for the Consciousness of the Universe. It is
f the urge of love for the World-Self.

follows from the very definition of the term
lover’s desire for completeness by means of
s or which appears to him to be apart from
part of himself. If it is a fact that consciousness
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loves, then it can love only consciousness and nothing
real can be completed only by the real and, it can, there
only the real. The unreal cannot complete the real and it,
fails to satisfy the love of the real. In fact, since no
besides consciousness is real, nothing else besides consciouss
there to be loved. The unreal is non-existent.

If the human consciousness loves anything different from
Consciousness of the World, how is it that its yearnin
desire for love persists even after it has achieved the obj
best desire at any time? A man may love position, power,
fame, wife or children but even when he has had a share ¢
these cherished objects to his heart’s desire, he stll rem
unsatisfied. The standard of the object of his desire con
rise higher and higher always. When his highest desire is ac]
he finds that there is still a large surplus of unsatisfied
him. He even feels that he is as unhappy as he ever was. W
His love is evidently for something of unlimited excellence
can be no other than the Consciousness of the World itself.

All the loves of man, except his love for conscious
either fixed loves of the instincts—those affinities of his 2
nature, similar to the affinities of matter, which satisfy the
leave the consciousness still thirsty—or else they are
committed by his consciousness in the search for its desired
errors which are bound to be realized and abandoned so
later. In both cases these loves are unstable and unsatisfac
the whole of this Universe everything else besides conscio
created - by consciousness and belongs to one of the sta
evolution which consciousness has outgrown and left be
conquered obstacles. How can it bring itself to love one of
things except owing to an error? None of these things can

goal of consciousness because its goal must lie ahead of it 2
behind it.

The sub-conscious attraction of human consciousness i
Universal Consciousness may be compared to the attrac
between the opposite poles of two magnets or the opposite
of electricity. This attraction manifests itself on the human s
various forms but the principal form of it is the urge for ideals.
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described as the urge of consciousness

of the conclusions necessitated by

Since the human self loves only
consciousness alone is Beauty. It is
hensive definition of Beauty to say
which the human self loves. In this
important, for we have seen that the
in freedom and is distinct from the
e human instincts are also characterized
' automatic, which is common to the
y and which has for its purpose the
distinction must, therefore, be made
» of the human self and the object or
instincts. Beauty is the object of iove
that of the love of any of the hvman
her child compelled by the maternal
be devoid of all moral or physical
of other persons. A prostitute may
young man on account of the force of
however, marred in the eye of 2 man
ity in morality or goodness.

and the urge of the instinct get mixed
h a way that it is often difficult to tell
or an object or idea is due to the urge
due to the urge of the instinct. As
have made no sharp and accurate
of self and the urge of instinct; they
ine exactly the nature of Beauty. The
a function of free consciousness
incts. The greater the freedom of
capacity to know, appreciate and love

iousness are lovable and beautiful

and qualities that we can lov- are
ness. Beauty belongs to no ing
, therefore, only another nam - for
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consciousness. Beauty in concrete objects is a re ection
creating consciousness in all its qualities. Whenever
admiring or loving an object, we are really admiring
consciousness. An object that appears beautiful to us
because it conveys to us an impression of the qu
consciousness in their harmonious combination, althe
become aware of the presence of these qualities in
combination only sub-consciously. No object can appear
be beautiful if the impression conveyed by it misses or e

any one of the qualities of consciousness. The reason
consciousness is a harmonious whole and none of its ¢
be removed or separated from it or added to it inconsis
the rest of its qualities. What we consider as ugly is,
fact, a mixture of the ugly and the beautiful; it
qialities of consciousness and lacks others; it is, the
wl ole unattractive.

All the qualities that we consider beautiful are
at stract qualities which belong to consciousness. Plato :
tl at the more abstract the beautiful the more beautiful it
rcason for this is quite plain to see. A reflection, -
2pproaches the original, must needs become more
verfect. Whenever we are loving a concrete object for its
s our love for consciousness and its abstract qualities
« bject is stimulating and it is beautiful to the extent to
capable of stimulating this love and keeping up the st
Tre more we are lost in the contemplation of these ab
qu alities the more beautiful the object appears to us.

¢* our desire for Beauty. Nothing has the qualities of cor
te a perfection except consciousness itself.

Whenever we love an object or an idea o
cor ciousness, whole-heart:dly, we commit an error
sub: titute the object or the idea for consciousness. The
¢ alities of consciousness in such an object or idea are sy

e EE——
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our desite for Beauty (which we call
to complete the error. This error is
and consoling because, for the time being,
- of self which is always pressing for
also useful because it stimulates and gives
e for consciousness. It gives a spur to life
exert ourselves. The error, in any case, brings
to consciousness and, when the painful
ched, leaves us qualified for a better and a
for our real ideal on account of our familiarity
such an effort. We are, by our nature,
anything else besides consciousness, unless we
consciously or unconsciously the qualities of
irse, the word ‘we’ in this context means our
s, the man and not the animal in us. We
love of self with the love of instincts, for
s not the same result for us as the love of
r leads to the fitness and the growth of the
s to the fitness and the growth of the self.

appear beautiful to us if and when they
of consciousness in all its qualities. The
c of consciousness on account of which it
| its qualities is creative activity manifested in
movement towards an end, a purpose or an
able to create a feeling of life, vigorous and
 creating fully and freely, appears to us to be
beautiful to us when they are able to impart a
| creating life.

 an explanation of Beauty to say, as Plato
i in order. Why order is beautiful? Order is
ness; it suggests consciousness at work,
ing it, creating and evolving freely and
I its qualities uniformly. There is beauty in
form, sound, word or movement because
impressiont of the creative activity of
y is the absence of conflict and, therefore,
full expression of consciousness. There is
se it 1s a kind of harmony and order.
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It is possible to discover and feel 2 reflection of
everything because everything is an expression and cres
consciousness, bnt it depends upon the attitude of our m
knowledge and the strength of the urge of self or the stre
our desire for Beauty, which varies with different pers
depends also on the training and the habits of the observing
There are some objects which reflect the expressi
consciousness more casily than others. In them B
discovered without much imagination even by an ordinary
is such objects that are consideréd beautiful ordinarily. We I
necessary knowledge and training to know and appreci
beauty of many things. A poet discovers Beauty in objects
appear to us to be ordinary and prosaic. The reason is
ours and he is g
supply by his imagination the missing qualities of conscio
the sugge:tion conveyed by such objects. That is why he is a pe
We often call a person a poet when he displays the capacity
the beauty of ordinary things, although he may have
expressed his peetry in verse. To a scientist an atom is a mo;
Beauty because he sces in its Structure an organization, an

not able to suggest the express
A picture conveys to us the impressi
Beauty acquired by the mind of the artist who has made
suggests the expression of his consciousness and, therefore, |
beautiful. But the isolated part of a picture, when it is unab

suggest the whole picture, does not look beautiful ord

because it does not suggest the expression of conscio
although it may be

actually its expression. If, however, a per
imagination is able to supply the gaps and thereby reach the
impression of the artist, he may be able to find a part of the g
as much an expression of consciousness and, therefore, as b
as the whole picture itself. This is what a poet does. This 2
for the apparently relative character of Beauty. Beauty mus
with the ability of persons to discover it.

N
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f death and disease is similar to the whiteness

iful young girl, but the former does not
iful because it is life and growth and not
vhich can suggest the creative activity of
er 15 able to convey a feeling of a creating
d as beautiful and the opposite is condemned
of a rose is similar to the redness of an
%ﬂe the former is beautiful, the latter is not.
: rose easily suggests a creating and evolving
pusness on account of its association with
and harmony, the qualites which an
. When we see a rose, we feel unconsciously
of the loving care of a consciousness and this
‘beautiful. When Nature appears to us in a
have loved to impart to it ourselves and
s to us to have been imparted to it by a
‘own, capable of loving and creating, we say

when it embodies the expression of the
s. We cannot appraise anything as beautiful
does not appear to us to bear the imprint of
ttrtbute of consciousness. The individual who
feel that it has a form in which he would have
e it, a form which is the result of the love or
of a consciousness like his own. The
y is only another name for the conscious or
ce of such a feeling. If we cannot actually create
s beautiful to us, the fact that we, at least,
in the form of a painting on canvas or paper,
ability to do so, is an evidence of the existence

divine or human, takes the form of creation.
d who did not create and nobody ever created
It is in loving that all the qualities of
er, Goodness, Truth, Creativeness, etc.,
Love alone is the full expression of
therefore, love alone is the cause of Beauty. We
ect appears to us to be the expression of the love
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of a consciousness, because there it is that we are able to ft
presence of consciousness in all its qualities, that is,:
harmonious combination in which alone all of them can
each one including all. It only means that we can love nothis
consciousness and nothing but consciousness is Beauty.

If the human consciousness did not feel a natural p
attraction for the source of consciousness, the word
would have had no meaning for us. We feel the beauty o
and ideas because we are capable of loving consciousness.
not have been possible for us to discover Beauty in anyth
had no desire for Beauty and this desire is no other than
of love for consciousness.

The strength of the desire for Beauty which seems to vaf
different persons more or less in proportion to their int
has very much to do with the amount of Beauty we attriby
objects we see. This desire is always insisting on expressi
finds an outlet in whatever object it can. It lends charm to
things with which it is thus able to form a habit of expressios
because of this fact that a negro woman looks beautiful
African black and the farmer finds his rustic surrous
beautiful and attractive as the gay, decorated parks of a
to its inhabitants.

What kind of suggestion we shall be able to
particular objects depends upon the way in which our
desire for Beauty has been guided by our environment, e
training and habit. The age-long controversy whether Bea
subjective or objective is hardly necessary. Beauty is both s
and objective. It is subjective because it belongs to conse
and can be known by consciousness and it is objective in
objects reflect or suggest consciousness.

The fact that the human consciousness loves onl
Universal Consciousness leads us to the further conclusion
far as man is concerned the word Jove’ can be rightly
when the love of consciousness is meant. Every other love mus
a part of this love, must subserve this love or must be only 2
waiting to be realized and corrected, thus making place for the
love. No other love can bring a permanent satisfaction to
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 that the desire for Consciousness or Beauty is the
life. It is the Right, the Perfect or the True
 the self's own ideal. When out of our love we are
call it the pursuit of science and knowledge. When

ty in colour, word, sound, brick, stone, voice
call it art in all its varieties. When we are acting
morality. None of these activities is due to
some of the activities in which we express the
ess. We indulge in them for their own sake

that they bring us. In so far as these

f consciousness for Beauty is not so weak as our
pression in the above activities would suggest.
by no means binding on us and we may indulge
extent at our own leisure or convenience. But the
nsciousness for its source, the Consciousness of

the form of a very strong pull of attraction.
and compelling desire being the strongest
tis this desire that has made man what he is.
our joys and sorrows and all our activites from
to the other. Its satisfaction causes ecstasies of
atment produces shocks, nervous diseases and
e and bustle in the world are due to it. The
the human race has been made by it.

ant manifestation of this desire of
attachment to ideals. We love ideals, act and
d by this desire. All the other activities of
€xpress our desire for Beauty ie., worship,
t of art or science and knowledge, although
own sake and for the satisfaction that they
subservient to the ideal. The ideal satisfies
for Beauty and these activities, therefore,

surroundings, the human consciousness is
‘exactly it wants, although it knows that it
iely beautiful, great and good, capable of
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giving it perfect happiness and joy. Consciousness, th
chooses out of all objects that are known to it at a gi
object that is most satisfactory to it and gives it the
love, devotion and service. This object is its ideal. It i
substitute for the real object that it desires but cannot fin

The standard of Beauty or the value of the ideal ent
the self at a particular time depends upon the knowledge
at that time, because the self can do no more than
highest Beauty and the most satisfactory object that is ki
at any time. The ideal may itself be very low in the scale
but the self tries to imagine that it contains all the att
desired object and when it cannot succeed in this
disappointed and immediately takes another obj
satisfactory to it as its ideal. Naturally, as the citcle ol
objects and ideas goes on extending, the self’s ideal goes o
in the scale of Beauty because the self can make its choice
ever larger and larger number of such objects and id
becomes possible for it to discover ever more and more b
and satisfactory objects or ideas to love. As an ideal ¢
way it approaches in its qualities nearer and nearer to th
Ideal, which is what the self really desires.

At each stage of its knowledge the self loves its ideal
of a better one and a still better one and not for its intrinsie
which remains imperfect as long as the self does not
Right Ideal. But as long as the self loves an ideal i
oblivious of the elements of imperfection that it con
ascribes to it for the time being, of course wrongly, all ¢
that it desires. The reason is that it cannot wait
knowledge. It must satisfy its urge for an ideal with wha
or idea it can. That is why it is painful to a person to h
in condemnation of his ideal. His nature compels him to'
that it contains all the beauty that he desires, that it possess
attributes of consciousness in their perfection. We have
nothing is ever beautiful or lovable to us which does not
reflect all the qualities of consciousness and we beli
unconsciously sometimes, that the ideal, the most beau
or idea with us, is not merely an image of the
consciousness but their sole possessor.
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or us to check or hold in abeyance safely any
for a single moment unless we do so for the
. If a hungry man cannot eat, he must act
d; if he cannot act, he must think of food.

ds an expression in acting or thinking. The
ideal is similarly irresistible. A man who is
ideal but cannot find a better one tries to
umgmauon and love it. This leads to reveries
hich pave the way for shocks and nervous
of consciousness must find an outlet with
er and the self, therefore, attaches itself to
it always. As soon as a higher beauty comes to
begins to consider inferior and unworthy of
it is loving already and then this idea is
or retained to the extent to which it serves the
which consciousness now bestows the whole

ore, define an ideal as that object or idea to

the highest beauty and excellence known to
to which, therefore, it attaches itself whole-
wledge implied in the word ‘known’ used in this
‘be understood as a feeling and not as an
of logically demonstrated propositions or
\information stored in memory. Beauty can be
Lis felt. It is quite possible that we may generally
uty one thing, say on the authority of another
s beauty something else. We know something as
feel it as beauty.

life of the individual as well as in the life of
- of the individual they grow from childhood
Id the most satisfactory objects are those that
desires e.g. delicious eatables. Hence the urge
5 finds an outlet in the attraction he feels for
r on, as he grows in years, he comes to have an
elders, parents and teachers. They impress him
superiority in all matters. He seeks their
becomes his ideal. In order to win it he is
as much as possible his conduct and control
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his instinctive desires, which once formed his ideal. If he i§
win it, he feels happy; if not, he feels unhappy.
knowledge and intellectual powers develop further, his
Beauty undergoes further improvement. He is able to
ideals which are many in the beginning and choose one
satisfactory. Ultimately, the self is incapable of loving
one ideal at a time because it knows subconsciously that
of its desire is only one. Jesus, the Christ, pronounced
of human nature when he said that no man can serve two m
at the same time.

The ideal is the goal of the self, the final end of all its ac
As long as a particular object or idea remains the ideal of
the self loves it, lives for it and tries to achieve it in all p
ways. It loves the ideal and loves all those objects thai
achievement and realization. At the same time it hates
objects which interfere with its love and wants to get rid
Hate and love as functions of consciousness thus go hand in
for the protection and evolution of consciousness.

The self can make its way to the object of the highest t
known to it, that is, to its ideal, only by a series of ag
performed one after the other. Each of these actions has
an end of its own, but all these minor ends or goals sub
final end which alone is the ruling end. The subordinate
innumerable but the ruling end is only one and this alone des
to be called the ideal. 3

The subordinate ends have no independent existence of
own since they are determined and created by the ideal. A g
up educated man who thinks he has two ideals at the same
for example, his religion and his country—does not really |
what his ideal is; he has had no chance of knowing it, His
due to a lack of self:examination. As a matter of fact one
professed ideals is sub-ordinate to the other. If he k
enough, a situation must arise in which his two ideals v
into a clear clash with each other and then one of them
discovered to be ruling the other.

It is not possible for an Englishman to be a true Chri
a true Nationalist at one and the same time, nor is it posst

e EEEEEEEE———
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i and a true Christian simultaneously.
by itself. If Christianity is an ideal,
No two ideals or ideologies can be

h each other, unless they are identical in
it have two names, or unless one becomes
r, in which case again only one remains. A
find it expedient to conceal his views
| them without knowing that he is doing
that he has two ideals. The ideal which
: actions of a man is only one because the
ng more than one ideal at the same time as

he loves no particular ideal or loves many
may be asked to give up, one by one, all
es, in such a way that the object or the
may be the first to be abandoned every
i bnng him ultimately to one object or idea
ed to forsake at any cost because he
15 an indispensable part of himself.-This
and the love of it is really influencing all
1§ aware of it or not. The love of all other
 prepared to abandon is subservient to his
lea and is regulated and controlled by it.

forms. It may be one of our instinctive
king or sexual pleasures. It may be a son, a
riches, fame, honour, property, profession,
may be narrowly altruistic e.g., the love
Pld, a community, a race, a colour, or a
the nature of an ideology e.g., Christianity,
sm, Humanism, Socialism, Nazism or
person comes to love the Right Ideal all his

ar, in case they are entirely incompatible
or else, assume their proper proportions. He
xtent he should love his son, his wife, his
or his profession or how far he should
tton or power. He knows the correct
lour, caste, creed, community or nation. He
meaning of Democracy, Humanism and
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Altruism and also the points of weakness and strength in
Communism and Fascism. The Right Ideal lifts him
“Belvedere of common-sense” in the words of Stevenso W
he can see every object and idea in its true perspective. '

The nearer a person’s ideal is to the Right Ideal an
qualities, the higher we judge his culture to be, although it
that we understand in what exactly that high culture, whi
attribute to him, does consist. The qualities of a person’s
be judged only by the actions which it induces and not by
profession of this ideal or that. An ideal is a felt beauty. I
theory but an urge for action; it is something which is
determining or causing all the actions of a person; it is a
intimate desire of his which is really dominating him i
activities. We may say to a person whatever we like, reason or
with him, but his ideal holds him in such a thrall that he fol
only his ideal and nothing else. He will modify his behavi
when the ideal is modified and this depends not on our ar
and reasons but on his feeling a greater beauty else-where.
helpless before the law of his nature which requires tha
activities be controlled by his ideal.

Some of our activities—those meant to sustain the b
continue the race——have no doubt their origin in the insti
we must not forget that the urge for the ideal controls all d
activities, specifies the manner in which we should indulge in ¢
and determines the limits up to which they should be ca
very strictly. It is but the ideal, therefore, that is the co
force of our activities and the urge of our life. That these
have their origin in the instincts which function automa
only an important side-help to the urge of consciousnes
(since the body is required by it) would have looked to the du
performed by the instincts in their absence but which is n
mostly free to look to itself and to interfere or not to interfere
the instincts to the extent to which it is essential for its
satisfaction and expression. The instincts and their desires 1
urge of consciousness half-way in its efforts to satisfy itself b
not control the life of the individual which is the privilege of
urge of consciousness alone.
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to satisfy his urge of instincts and as a
has to satisfy his urge of consciousness.
s and is sacrificed for the satisfaction of
activities of man which are due to the
o the urge of consciousness more or less
of consciousness is finding expression
the instinctive desires mistaking them for
interfering with them or not interfering
>f an ideal which happens to be different
When one of the instinctive desires is
enhanced immensely. In such a case,
usness and the desire of the instinct
move the self in the same direction, the
desire is equal to the sum of two forces
f the instinct and the force of the urge of

the urge of hunger is the strongest urge in
| currency now-a-days on account of the
s. But hunger is not the strongest urge in
strong only when it is supported by the
the urge for the ideal, that is, when the
“You must live first of all”. In that case,
of living is one of the subordinate goals
ch a reference has been made above. It is
d the end is the ideal. But when the ideal says
|,” we come to know which is the stronger
the ideal or the urge for hunger. The
the Communists of Russia received German
the last World-War is a proof that the
not only stronger than hunger but is also
impulses in man the object of which is the
Sometimes it may appear to us that in a
impulse for the ideal is weaker than an
example, when a soldier runs away from the
fe. But the soldier will do so only when the
uty he feels is not the ideal of the politician
him to fight but some other object or idea
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€.g, to live and enjoy life. You can know a man’s i
his actions and in no other way.

Similarly, a Freudian will say that sex is the stron g
man. As a matter of fact, the sex impulse is strong on
impulse for the ideal is erroneously having its express
love (see chapter 7). When this is not the case, a m
more for his ideal than for his sex desire. Sometimes
not marry at all and may have nothing to do
throughout his life in spite of normal health and may
to religion or social service. Some psychologists call it
and wrongly explain it as the diversion of the energy
instinct into channels of higher desires. Why are s
higher than others, if, as these psychologists maintain,
is due to one instinct or another? Really, it is a case o
consciousness, that is to say, the urge for ideals, domi Al
desire and holding it in check by asserting itself. No
energy has taken place. The hypothesis of diversion is
idea that we have no independent, natural desires of a hig
The energy of an instinct cannot be diverted safely
channels. Tt is fixed and rooted to its own normal ¢
which alone it can have a normal expression. It has
natural passage through which it can flow and that is ma
the activity of the creature leading to the natural satisfact

mnstinct. We cannot check an instinctive desire comp
we do so for the satisfaction of a strong desire for the
satisfaction becomes a substitute for the abandoned s:
the instinctive desire, for reasons which will be discussed
kind of check on the instinctive desire is natural and
When, however, we check it in an unnatural manner, th
no satisfaction of the urge for the ideal is intended th
compel it to have an abnormal expression: we pervert il
result is 2 mental derangement. The impulse of an inst
weakened by strengthening the impulse for the ideal.
happened in the case of a petson who has “sublima
desire-is this: the impulse for the ideal has refused to s
sex mstinct and has decided to have its own way and
found that it can have its own way and satisfy itself to
extent only by avoiding marriage. As the urge for the
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tured the love of the self increasingly
Ef eXpression in its own activities, the
: weaker and weaker by disuse and by
ression. When the urge of consciousness
it becomes so powerful that the self is
Instinctive desires very easily, because a
t the disposal of the self remains for the
use of (see chapter 7).

€ in activities which are o all appearances
ents of the ideal professed by us. These

ideal of the past. They are due to the
1 under the influence of a previous ideal
way because new habits consistent with
et developed. Or else, they are due to a
ideal, so that other ideals can still claim a
love of self sometimes. The ideal is not
e self continuously and changes places with
y. The self cannot keep it in the focus of
hates like the flickering flame of a candle
e new ideal needs protection from the
tent habits and ideals. This protection is
tion and environment.

es in the case of the individual ultimately
lities more and more the Right Ideal,
advanced and will continue to advance in
ce too in the direction of the Right Ideal. So far
evolved somewhat in the following order;
the King, the Nation, Democracy,

one ideal to another is due to a
i€ ideal and the dissatisfaction is caused by the
desire which is an urge for the Right Ideal and
oy anything except the Right Ideal. Each ideal
ns is taken by it, for the time being, as perfectly
imacy with the ideal discloses its shortcomings
When the self is disillusioned, it adopts
free from the defects of the previous one but
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which, unless it is the Right Ideal, contains some othel
History is to the human society what memory is to
individual. By experience conserved in history ma
becoming ever more and more familiar with the quali
Perfect Ideal. The criterion within our nature is always of

- We can know by experience what ideal is unsatisfacte
is difficult to know what ideal will prove perfectly satisfact
As our ideal evolves in Beauty, we know our inner |
criterion more and more, that is, we know ourselves 1
more, we become more and more self-conscious. When
disappointed with an ideal because of its defects, we may
what exactly we want but we try to avoid, in the next
mistakes we have already committed. Consciousness is
pressing forward in search of Perfect Beauty—the obj
desire. It goes on taking in its ignorance now one thing
another for its beloved. Each time it chooses for its ideal
or an idea which has the greatest resemblance with consci
to the best of its knowledge. Although the resemblance is p
is unable to see this fact and clings to it with a fervour @
which it would feel for consciousness itself but only &
disillusioned after some time. Then it feels disappointed, mis
and shocked and seeks another ideal at once. It does not
does not stop because it cannot stop. If it cannot love one
must love something else immediately because it m
something always—such is the urge of its nature.

Loving or seeking is a function of consciousness W
consciousness must perform unceasingly. Since it 1s a fun:
all consciousness, it is common to the World-Consciousn
the human consciousness. The World-Self and the hum
both loving and seeking each other in such a way that it is
to tell who is seeking the other. Consciousness is, therefore
Beauty and Love on either side. It is Love when it is
consciousness and it is Beauty when it is being so
consciousness. Love and Beauty are only two aspects of
the same thing, consciousness, wherever it may be
consciousness is being attracted by consciousness, it is
when it is attracting it, it is Beauty and consciousness i
attracting consciousness as well as being attracted by it
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evolution of the past and future, if it
that the Universal Consciousness has
the human consciousness in the past
act it in future and tat the human
atial form was secking the Universal
will continue to seek it in future.

' doubt beauty but this beauty exists
¢ revealed and unfolded. Man has got to
display it. The gradual unfolding of the
is only the gradual realization of the
man and it will come as an inevitable
ig and seeking which continues on
and which we understand as the course
f evolution.

ught by love, that is, by man expressing
for Beauty. He is secking Beauty in
aself. To love Beauty is to be one with
itself. Perfect satisfaction and happiness
when he has successfully achieved this
his nature to achieve it in this life. Flis
seek this happiness and he cannot rest

self may choose from time to time the
ght Ideal, of which the attributes we shall
later on in this book, alone is capable of
- petfect happiness and completeness.
committed by the self in its search for
opiness and completeness. When the self
'does so because of its illusion that it will
 and satisfaction. It is an idea which
the highest possible beauty and excellence.
its very nature, love only the Universal
to ascribe to the mistaken idea, quite
of the Right Ideal. It takes the idea
conscious of the presence, or rather
s of consciousness in the idea and

that it must have the other qualities
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of consciousness as well; it, therefore, attributes thesé
qualities to the idea unconsciously in order to complete
As a matter of fact, no wrong ideal has any of the
consciousness in it. When the self realizes that its ideal
the qualities which it was attributing to it unconsciously, it|
immediately conscious that it has none of the qualities of}|
Ideal or, which is the same thing, the qualities of the Rj
that it appears to have become meaningless in the abs
remaining qualities. That is the reason why the Self aban
ideal wholly. Every quality of consciousness, if it is
worthy of itself, must include all its other qualities. An
idea that really possesses one quality of the Right
possess all its other qualities, otherwise that one quality
illusion.

The self deceives itself with a wrong ideal as long as it €3
it cannot do so for long. The unreal or the partially real ¢
behave like the real and, therefore, in the life of the race,
the life of the individual, the wrong ideal reveals the preses
own contradiction within itself. As the self’s know!
intimacy with the ideal grows, it comes to know the ele
untruth or the causes of dissatisfaction that lay concealed
it is, therefore, compelled to seek another ideal which &
completely mistaken for the Right Ideal. If the second ck
also wrong like the first one, it leads again to the
dissatisfaction and disillusionment of the self. Sometimes
in which of course the knowledge of the self, whatever
may have reached, continues to live for a long time
centuries to discover the shortcomings of a wrong ideal. I
final disillusionment is inevitable, since the self ’s desire
or Reality is a criterion which never fails in the long run. The
is never entirely unreal. It is rather invariably a combination
real and the unreal. The unreal has innumerable varieties
real is only one. A mixture of the real and the unreal canno
The real is absolutely pure and free from all traces of the:
The unreal elements in a wrong ideal begin to take effect as:
develops intimacy with the ideal till at last they bring
self’s dissatisfaction with the ideal. The change from one i
another has made the history of our race. Whenever we be¢



stinct and the Urge of Self 61

‘We are at once in a position to see a
Then we rush forward to it with a
s was all that we had wanted. This
s and revolutions. No fresh light is
fied with the existing ideal. A new
¢ be, has no effect on the self, unless
‘it or see its beauty and it can be available
of the new ideal only when it is first
ideal. The extension of the selfs
tion to new ideas (one of which may
doubt hastens this dissatisfaction but
negation of the existing ideal is essential
e next. The Communist revolution of
impossible without a general
religion and capitalism.

note that dissatisfaction with ideals,
w ideals are not really due to external
ings add to the self’s knowledge
uty lies but dissatisfaction with one
her is due to that norm or standard
nature. The external events, no doubt,
tisfaction but these events can have
mmng is given to them by our
iousness gives them a meaning only
¢ which craves for satisfaction. The
and changes of the political structure of
‘our nature and that cause is the self’s

a new wrong ideal we feel perfectly
time. Our hopes are high. But soon the
mistake no smaller than the previous
rates into itself an aspect of the True
ted and the neglect of which had
Jignores some other important aspects
the seeds of its own contradiction as
faction. In due course of time, when
in the new ideal begin to tell upon
‘again, it seeks a new ideal in which the
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mistakes of the past are again avoided. Thus in the ab
knowledge of what we really want, we please 0
substitutes which reveal their unsatisfactory nature in
time. Every time that we choose a new ideal, we, no do
the mistakes of the past but we make fresh mistak
necessitate a change again. This must continue till we £
Right Ideal.

Supposing the Right Ideal, which is the real internal
the self, has elements or qualities which can be repres
first 7 letters of the alphabet, a b c d e f g Then, since
unable to see all these elements in anything that is kn
since there is no object or idea in this world which has
no quality bearing resemblance to the real, let us suppo
self takes for its ideal an object which has only the elen
common with the Right Ideal. Then it will erro
unconsciously ascribe to it the six missing elements, so @
represent the ideal by a by i di e fi gi. But the
elements will gradually reveal their unreal char
dissatisfaction will ensue. The self will come to know
absolutely nothing in common with the Right I
therefore, abandon that object wholy and take to 2
which may now be represented by a b ¢ dz €2 £, g2 Since
four elements in this ideal are unreal, it will also bring
selPs dissatisfaction ultimately. The next ideal may be
gs. It will be a very near approach to the Right Id
elements f; g3 will create a dissatisfaction with it too
run. Therefore, the whole of it will have to be abando
may take to another ideal to be represented by a by ¢4 di
This ideal is an improvement on the previous ideal i
respects but a deterioration in some other respects. Wi
abandoned some of the real elements contained in
ideal on account of our dissatisfaction with it as a whole
stable and permanently satisfactory and acceptable
unless it is totally good, however good it may be in
Although we cannot say that the last ideal chosen by
better than the previous one or the best of all those
yet on the whole we continue our progress towards an ide:
beauty by a process of trial and error. In the last ideal
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will reveal their unreal nature in the course of
¢ another ideal expressed by as bs c d e f g5

hat in this way the experience of our race
must bring us ultimately to the Right Ideal,
oty of the human society. The process is
erous indeed. It is long because innumerable
¢ real and unreal are possible. It is dangerous
to a new ideal requires a painful adjustment
to be futile since the ideal necessitating it,
to change itself. It is dangerous also because
knowledge of the Right Ideal each section of
own ideal and, when many ideals exist side
t be strife, war and bloodshed. The Right Ideal is
kind from these dangers. It would appear as
tepresented by the letters of alphabet above
ents or qualities in common with each other
L But as a matter of fact no wrong ideal has _
ity in common with the Right Ideal. The
elements of these ideals are never identical
character of each of these elements or
and altered by the rest of the ideal in every
different for every ideal. No quality of the
its own unless it is a part of the Right Ideal
ideal is either totally right or it is totally wrong,
be no real or permanent basis for even a partial unity
ideologtes.
not an ideal of total beauty unless it is rightly
it contains an admixture of unreal clements,
1e urge of self. It is then similar to the ideal
letters a b ¢ d e 3; g3; above. The present
in the West is due to the fact that religion had
‘@ wrong ideal in the course of time or to the
to meet all the requirements of our nature.
had to be abandoned totally. The Right Idcal
our nature. It gives us, therefore, an unlimited
of all kinds. It satisfies all our needs, social or
es for the satisfaction of all our desires, mental,
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moral or physical, harmoniously and to the fullest |
neglects and suppresses nothing that is in our nature. It
perfect and permanent happiness and, whenever it fails &
is no longer the Right Ideal. Religion can be understood
the light of self-consciousness alone. In the next cha
try to show what self-consciousness is. When r
understood, the distinction between one religion and
mostly vanish and there will be a single religion all over
Croce and Gentile seem to be right generally when the
religion is a misunderstood form of Philosophy. Bu
gets the right direction from religion and without re
remain incomplete. Therefore, it would be equally con
that Philosophy in the present stage of its e
misunderstood form of religion. Religion, rightly unders
ultimate truth and all Philosophy and all knowledge ate
gradually towards it. The highest religion and
Philosophy cannot but be identical with each other.

When we have once concluded that the human
is an urge for Beauty and Perfection, the qualities of the
can satisfy this urge perfectly and permanently can
deduced from this conclusion. Since it must be an
highest and the most perfect beauty it must be free
defect or blemish that we can think of and must pos
highest perfection all the qualities that we by our nature
as lovable, admirable and beautiful.

The awareness of the presence of the slightest defecto
absence of the smallest element of beauty in his ideal
turn the whole of a man’s love for it into hatred. Therefc
as he loves it, he attributes to it, consciously or, uncons
the qualities of Beauty and Perfection that he can possibly ¢
imagine. : :

For example, man cannot take for his ideal
deliberately the idea of anything that is dead. He is
and, therefore, cannot love, admire, adore and serve
sacrifice the idea of anything that appears to him to be
therefore, inferior to himself. Moreover, the life of his idea
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inced that his ideal must die sometime in
that it is potentially dead even today.

possess up to the highest degree all the
vhich man is familiar in his own case. In
see, understand, feel, love and respond,
he achieved in the human world and must
and to succeed in the realization of that
, it must have certain likes and dislikes and
encourage and advance what it likes and
¢y what it dislikes, to reward its lovers,
d punish its enemies and opponents.

s any one of these qualities, it becomes
love, admire or serve it. For, if it has no
d dislikes in relation to human life, how can
d do and what he should not do in order
¢ his ideal with a love that is incapable of
on. And how can he turn his love into
his ideal cannot hear, see, feel, know,
to what he does in its service. In such a case
atisfaction from his activities and will not
man regards as virtue is strictly speaking
1ts nature is always specified by the ideal and
the pleasing conviction that it is approved
if his ideal lacks such attributes of life, it
what is going on in the human world is
e or otherwise and will, therefore, have no
in the human world at all. If 2 man thinks
cful enough to reward its supporters and
sfully or to realize its purpose generally,
and serving it is a hopeless task and that it is
d utterly unworthy of his love, admiration or

f his ideal for the realization of its purposes
e with the highest moral qualities, because we
s as lovable, beautiful and admirable. The
ideal will necessitate that it possesses these
st degree since these qualities are derived
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from Goodness which is an aspect of Beauty. Should he th
his ideal lacks any one of these qualities or lacks any one
the highest degree, he must consider it as a defect and mu
to love it.

Also, the qualities of his ideal must be unique and unp:
For, if he thinks that there is something else which
qualities as it has, he will have to love two ideals at the
and this is something which the nature of man does no
to do. Man is so made that he can love only one ideal atati

Last of all, it is necessary that the creation of the Us
be completely subordinate to the purpose of his ideal.
not so, the laws operating in the Universe on the
biological and psychological planes may come into a
purpose of his ideal and may never allow it to be
means that the laws operating in the Universe must be
of his ideal. In other words, his ideal must be no less t
Creator of the Universe itself.

Since these are the qualities that man likes his ideal 0 p
therefore, no matter what his ideal may be (it may be a st
idol, a nation, a race, a country, a creed or an ism),
attributes these qualities to it, some of them consciously
unconsciously. Whenever people love a concrete object as
it is imagined to be the symbol of an abstract perfection pos
all the qualities of Beauty. But the ideal that actually and
possesses these qualities is the Right Ideal and all other |
wrong and imperfect and hence unsatisfactory and transies

Now on the one hand man has a powerful urge to
of an all-powerful moral personality which may be the
the World, and on the other hand, there is no explanati
Universe more satisfactory, more convincing and
accordance with all the known facts of existence than
Reality of the Universe is an All-Powerful Creat
Consciousness which really possesses all the qualities of C
Beauty and Perfection. This means that the Right Ideal
no other than the Consciousness of the Universe and
must be identified with this Consciousness.



owth of
ciousness

it evolution has no other meaning
ss-and that no new species are
- which can now be continued
ess having once obtained its
life is now able to add to this
also clear that the evolution of
olution of the knowledge of
enever consciousnéss gains in

“knowledge and vice versa. Self-

n of consciousness to know itself.

knowledge and knowledge is

eover, synonymous with the
5s knows itself in proportion as
Beauty in proportion as it knows
knowledge of Beauty progress
knowledge of Beauty the self is
to its urge of love, to gain in its
or evolve itself a little more. The
of a person’s ideal, the greater is his
lution depends upon our giving a
e urge for ideals.
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Self-consciousness grows in man through a knowled
is other than the self. :

When a child comes into the world he has bu
knowledge of himself and his surroundings. Gradually
feel around him the presence of some objects and
persons who come most into contact with him. It is
knows of his own existence and can say “I”. This kag
is the beginning of self-consciousness. With the first
“I” the urge of self begins to press itself. The ch
curious and inquisitive as if he is searching for somethin,
likes or loves but which is not visible to him at the time.
surely something around here which is very good for n
I shall like very much to have”—that is his attitude.
know other things not really for the sake of those
order to know himself in relation to them, to know what
really likes or loves. As he gains in his knowledge of
than himself, he gains in his knowledge of himself,

In the beginniné the child’s urge of self finds an expre
his attachment to objects capable of satisfying his 4
desires of which the most important is the desire for e
the first stage in the growth of his self-consciousness.
time—and this marks the beginning of the second
growth of his self-consciousness—he begins to app
unconsciously and later on consciously, the greatness and
of some people around him, who are at the outset his
teachers. These people become the ideal of his self.
become like them. He is happy when he is able
approval and love, and unhappy when he is unable to do
grows in years, the circle of his acquaintances is enlarged
able to get a more general notion of greatness and ga
on the opinions of those people in the extended
society, whom he admires or loves consciously or un
Then he begins to seck the approval of such persons
happy when he achieves it and miserable when he is u
s0. With every extension of social relations his idea o
refined, improved and enlarged a littde more and
consciousness is correspondingly developed. This pro
growth of self-consciousness, with an improved k
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for ever, sometimes slowly and at others
development of his self-consciousness
which is at the same time the idea of the
him. But no ideal is able to meet the full
of self. Every ideal, therefore, yields place
fter some time. The individual really loves
y of which excels that of every one of the
from time to time. For some time he
n by him with the object of his real desire
As soon as one ideal loses its charm,
another ideal more beautiful. than the
¢ that it will satisfy his desire completely.
the scale of Beauty step by step till he
which is the real desire of his self. The
Ideal, as we shall presently see, has also a
means that a person’s idea of Beauty

s proceeds generally in accordance with

to discard all ideals except one. It has
g. For the child every instinctive desire
ally that the approval of parents is valued
he feels the necessity of controlling some
s not liked by them. When the child grows
there are other persons besides his parents,
he can admie or love. A grown-up person
influence of many ideals for some time. In
s are conflicting and inharmonious with
they come into comparison with each
internal desire for Beauty with the ultimate
and more superseded and controlled by a
which becomes the ideal of the self. A
ce of more than one ideal is very low in
f-consciousness.

from the concrete to the abstract. The self
of which the beauty is permanent and
ideal is his child, for example, must feel
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that he is sure to be miserable in case he should die.
his saner moments he tries to fix his attention on sof
permanent as a source of joy or consolation for hi
consolation can never be complete unless the
completely abstract. In the above case the reason fa
dissatisfaction with his ideal is quite obvious but there
satisfaction in the case of all concrete ideals even if th
concrete-general, e.g. the love of children generally. T]
that a concrete ideal, however much we may extend it,
limited. No ideal except the Right Ideal is complej
Since the self is a social self and owes the knowlede
existence to its social relations, its ideal must always ha
vague, conscious or unconscious, reference to a person.
its ideal takes the form of an approval of some petson
The self cannot love anything outside its concrete soe
although its tendency is to love the abstract and to
more, the more abstract it is. Plato was tight when he s
more abstract the beautiful, the more beautiful it is. Wt
persons, we really love their abstract qualities. When th
fail to satisfy us, we turn to other models with
qualities. Thus even in the concrete the self loves the 2

The ideal shifts also from the less perfect to the mor
An ideal must be perfectly satisfactory to us whether it has
perfection or whether we attribute perfection to it oy
error, otherwise it will not be chosen by us as an i
Whenever we are dissatisfied with an ideal, we turn o
another idea, guided by our desire for perfection. |
function of the self which the self must always perfo
desires to love as permanently and as completely as
capacity to love. It changes to a new ideal only when
ideal is unable to give full scope to this craving of the s
when the ideal is found to be lacking in perfection.
persist and grow and the self is, therefore, compelled
an ideal which does not permit the continuous grow]
Permanence is also a quality of perfection. An ideal
permanence lacks perfection.

Only that object or idea becomes the ideal of which the
is actually felt and realized by the self and not merely
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t remembered on the authority of another
Beauty and Beauty can be known by feeling
It is quite possible that we may understand
itness and excellence of one object and may
the greatness and excellence of a different
‘develops in perfection through the self’s
function of loving. Because the self loves, it
te and more what it should love. The self’s
and the knowledge of Beauty grow
€ growth of the self-knowledge consists in the
ever more and more what it is that js worthy

of conducing to its greatest happiness and

0 indispensable instrument in the growth of self-
clal contacts engender and improve the idea of
15 the result of a refined idea of Beauty, developed
ded knowledge of social surroundings. In the
y 2 human being will surely sink to the level of 2

for the place of the ideal. But as long as an idea
‘most of all, it remains the ideal and all other ideas
henever the ideal begins to lose its attractiveness,

begins to encraach upon the selfs love and to
d more beautiful till the ideal is made to abandon
£ a nling idea in its favour and to assume 2
le. If the rising of one idea and the lowering of
e selfs estimate of Beauty is not simultaneous the
Wn as a shock or, in mild cases, a worry. It is due
the urge of the self is thwarted and is unable to
ssion that it was having. As long as a person is
an equally attractive substitute for a discarded ideal or

at has lost its charm, he feels dejected and depressed
from nervous diseases.

prescribes a law which becomes the effective moral
vidual. Every person has to observe a code of do’s
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and dont’s in order to achieve the ideal chosen by hi
this code willingly urged by his love for the ideal wh
He requires no external compulsion to submit to the
discipline imposed by the ideal. As there is no escape
so there is no escape from a moral code for any human

The nature of the law prescribed by the ideal
course, on the nature and the quality of the ideal. In
us condemn Machiavelli and Lenin for their advocacy ¢
morality. Each one of them emphasises the moral code pa
by his own ideal. Machiavelli favoured treachery, per
cruelty on the part of a king, because that alone
adequately his ideal which was the state. Le
Communism to be the greatest good for humanity.
correctness and incorrectness of human conduct were, a
to him, determined by this one ideal. Cruelty and imn i
ordinary sense of the words, were perfectly right if the
facilitate a Communist revolution.

The change from one ideal to another is due to the
desire of consciousness for Beauty which serves as a
criterion of the ideal’s beauty. If an ideal satisfies
perfectly and permanently, it is beautiful otherwise it is
beauty. Sometimes, no doubt, it is the external events
the self that the ideal is unworthy of it. But what gives
the external events is the selfs desire for perfect
ultimately acts as an unfailing touchstone for testing the s
or unsatisfactory character of an ideal. Gradually, as t
relationship of the self and the ideal develops, the self
discover whether its companion is worthy of friendship
the ideal is wrong, it contains its own contradiction w
revealed to the self in the course of time. :

The disillusionment of the self is caused by the
nature which cannot be satisfied with anything except
The external causes, if there are any, determine the selfin f
a change only because there is an internal attitude which gives
an import.

The third stage promising an unlimited growth o

consciousness begins as soon as the self begins to feel the pre
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t important other, the World-Self. The way
e second stage in which the tendencies of the
rds an abstract, single, universal and Perfect
the World-Self the self finds it possible to
ssion to all these tendencies and add to its
self’s idea of its own existence is the
with society; therefore, while it remains in
_consciousness, it cannot have an abstract
use by having such an ideal it would at once
 social surroundings which is an impossibility.
ess alone provides us with an ideal which is
and perfect and at the same time social,
This is the only ideal which satisfies completely
f. The self, if it remains true to its nature,
that it is its own ideal, that it is the only ideal
ing it the greatest happiness and satisfaction.

d-Self is hidden from our view, it is not, for
knowable than other-selves known to us. The

W it, is not essentially different from the way
for example, one of my best friends. Every
: eyes of our physical body, eyes which can see
s, and the World-Self is no exception to this rule.
f the human self is not the self; it is simply an
instrument of the self. I know my friend to be
cause | see bim, that is, his self, with these eyes,
, but because I see the signs of the activity of his
or an intuition (not a perfectly rational, logical
e) that he is a self like me, capable of
responding, creating, loving and hating and not
automaton. Thus my friend is hidden from my
st to me; he is one and yet multiple by reason
in which he expresses himself. I know that
hidden by means of that which is manifest and
s the case with the World-Self too. It is one and
st and muldple, and we know the one and
f that which is manifest and multiple in the form
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Our contemplation of nature, which is, of course

on account of our very close association with it, s
the very first knowledge of a Creator, a knowledge
basis of our further knowledge about Him. It is inde
that nature affords us with a glimpse of the beautiful
literally for nothing, every time that we contempl
heavens, the sun, the moon and the stars, the m
landscape, the vast oceans, the twilight and the dawn,
the rivers, the streams, the winds, the change of day ant
rotation of seasons, the animal and vegetable life in all
complexity and richness, create in us the idea, however
unconscious it may be in the case of some of us, of 2
His greatness, His beauty and power. Nature is only
names we give to this Creator, though we may not be
it. Imperceptibly, this idea enters our heart and li
whether we know it or not. Sometimes we become
the idea and then it grows in clearness and force. At other
are unconscious of it, and it is so suppressed that we
even deny that we have it. We may even condemn it or

disprove it with the help of logic or science but it is
and rises to the surface of consciousness at times, parti
we are in difficulties or happen to be overtaken by a
Then we express it in the form of prayers.

All men pray, although some men pray for a short tim
rare occasions in their lives. Atheism, if it ever exists, exis|
the lips but never in the hearts of men. The reason why
to have the idea of a Creator is not only external to |
attributable to our contact with the Universe around us,
also internal. As already mentioned, we carry with us late;
nature a desire for a being great and beautiful which is the
our consciousness. Thus the indication of external nature
internal desire find a contact with each other and corrobe
other. The more we are conscious of this contact or corr
the more do we feel at home in this world and the greatet
happiness and joy on account of being assured of our
As a matter of fact, the reason why we believe in a Creator
internal than external. Without an internal desire for :
being, we would have never been able to admire na
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or from its contemplation. All knowledge
. Nature only awakens it and then, if it is
al course, it goes on adding to itself. Tt is

that every knowledge of Divine-
achieve is also the knowledge of our own
the Creator is to believe in one’s own self.

e is alive and conscious because it is the
e World-Self. It is dynamic and progressive
because change is a property of conscious
is not immanent in the Universe nor is a
Universe identical with Him. Just as [ am
am writing, the Creator is apart from the
I express myself in this book but I am
e | can write many other books and do many

The Universe, however old it may be and
continue to exist, is but a moment in the life-
‘who can and will create, for aught that we
innumerable such or different worlds in
e eternal and must function eternally.

g the book and the book is evolving, my
desire, my consciousness, in fact, I myself
and qualities, happen to be flowing in the
the process of its evolution. Similarly, as
the Universe, His thought, His desire, His
d He Himself, with all His qualities and
Universe pushing forward the process of
mn the book that T am writing with all my
g apart from the book, so the Creator is in
His attributes in spite of being apart from the
sense that 1 have talked of #he creative flow of
¢ throughout in this book. This point, a
which will be found in the analogy of the artist
en in Chapter 5 of this book, resolves the
immanence and the transcendence of the

knowledge of Divine-Consciousness, like
an consciousness, is not scientific or rational
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knowledge in the current sense of the word “rationali
the nature of a feeling, a sensitiveness, an intuition,
direct vision. Feeling is not only knowledge but it is al
kind of knowledge. Reason, no doubt, gives a spur |
feeling knows much more than mere reason can know,
know only a part but feeling grasps the whole of an
idea. How little is it realised that knowledge under the
which we mould the whole of our life is never
rational or intellectual! It is of the nature of a f
intellect serves to direct this feeling more or less. We
like to do and not what is reasonable or
mathematically correct. Love and not logic is the g
of our life. The urge of human life, as we have seen,
feeling of Beauty. Intellect cannot become an urge
cannot feel or know Beauty. A scientist can tell us hoy
produced but he cannot tell us why a symphony is be;
can calculate exactly the area covered by a picture, can ex
part is played by the rays of light, the retina, the optical

brain in observing it, or enumerate to the minutest
shades of colours used in it, but he cannot say in w
beauty of the picture consist. He may himself feel its b
cannot demonstrate it logically or scientifically. The k
Beauty is open to feeling alone. It is outside the 2 ppIC
rationality.

Feeling is the activity of the self as a whole; intellect
aspect of it. The self sees the whole while the intellect s
part. Recently the configuration or the gestalt school of )
has laid stress on the importance of “the whole”, “an
totality” as knowable only by a direct vision or sensiti
picture or a symphony constitutes a whole which is m

_than the sum of its parts and parts alone fall within the p
reason.

There is no doubt that intuition errs but that does
from its value because, finally, it is only intuition that d
since it alone is capable of reaching the regions of tha
which the self is ever demanding. The self wants and
(mistaken or real) and to know Beauty we can only d
feeling ultimately. Reason accompanies us for some ti
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the ideal, wrong or right, can be reached only by

with us a part of the way, we are simple
1 we reach the end of our path, that it had
the more important part of the journey
the company of feeling. It is faith, feeling or
the philosopher and even the scientist to
truth. Intellect gives a spur to intuition
| particular direction, but the truth is first of
ed, however vaguely it may be, and then
nonstrated logically by reason as far as
ble for reason to demonstrate, in this
the whole of that which is intuited by the
y, what we consider as scientific or rational
to a perfection and contains a good
f faith, intuition or feeling. That is one

vledge is always changing and altering

e man to his intellect and take away faith
would come to a dead stop everywhere.
my knowledge of my friend, I could have
‘automaton rather than a human being like
s up his mind to believe only in facts
scientifically or rationally, will be able to
Without faith I cannot even believe that
or that a stone will fall to the ground
hand any time today. Yet I act actually
facts. Faith is the spur of life. If we take
cannot be proved rationally belongs to the
the superstitious or the unseea, then it is
of us is) believing in the supernatural,
en every moment of our life,.in spite of
1all continue to do so in future whatever

it do. To depend upon faith for most of
not our weakness but rather our strength.
N we are true to our nature. We desire
, and Beauty can be knewn by means
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The activity of feeling or intuition to k
Consciousness is known as prayer. Prayer is the ¢
Beauty. It makes its first natural and unavoidable
case of every man in the form of his contempla
of nature. All men pray to their Creator but few of
they do so. When the feeling or the desire for
awakened in a natural way by our contemplation
the Universe around us, we need to express it and
way of expressing it except by praying. The feeling,
desire for Beauty becomes stronger and grows wi
continue to give it an adequate expression by p
we do not express it in this way, which is the right
it must have an expression of some kind, it is
diverted to wrong channels, The result is that soo
suffer from all the harm thar must come to us a5 a ¢
suppressing and misdirecting this desire of our natu

It was said above that atheism is impossible.
Professor James’, the well-known psychologist, thro
on this point. “It seems”, says Professor James, “tha
that Science may say or do to the contrary, men w
pray to the end of time, unless their mental nature
manner which nothing we know should lead us
impulse to pray is a necessary consequence of the f;
the innermost of the empirical selves of a man is a
sort, yet it can find its adequate socius (its great com
ideal world. Most men either continuously or occ
reference to it in their breasts. The humblest outcast
can feel himself to be real and valid by means
recognition. And, on the other hand, for most of us,
no such inner refuge, when the outer social self failed
from us, would be the abyss of horror. I say for most
it is probable that men differ a good deal in the d
they are haunted by this sense of an ideal spectator.

others. Those who have the most of it are p
religious men. But 1 am sure that even those who |

altogether without it deceive themselves and really b
degree.”
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t an expression of the feeling of the
 power or, to use only one word, the
men pray at one time or another in their
possess this feeling. That the impulse to
- an indication that it has its root in
f our nature,

not yet understood the real significance
It is the most powerful and the most
life making its first push for an outlet
at can offer it a free, full and continued
e for Beauty pressing for satisfaction. It is
leading to the road of happiness. It is
man to freedom, progress and power. If
_ s louder, more eloquent and more
the secrets of existence, the meaning of
of the Universe. If we stifle this voice,
error and ultimate distress and sorrow
as we do not listen to it again. We
es; It is impossible for us to shed our

rive our initial feeling or desire for
of our necessary contact with and
its adequate, natural expression in the
it and try to kill it but it cannot be
into other channels. No desire of our
unless it may be in the service of a
order. When we refuse to express a
- seeking a substitute gratification in a
ed in its natural form but manages to
verted ways which are unnatural and
energy; checked at one point it must
‘outlet at some other point. If, on
r of the impulse stops its flow and
ater, it is known as a repression or a
ious. The desire for Beauty cannot
higher desire, since we have no desire
denied its natural expression in the
mpelled to satisfy itself by means of
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substitutes, i.e., we take to other ideals leaving aside
the ideal of Beauty. As we violate our nature, we
for our own future disappointments and miseries
come, we return to praying once more. A man who
an unnatural and abnormal life. He is either depriv
desire of all satisfaction or is else feeling unreasos
over-interested in certain things in which the urg
wrongly finding an expression. He is either
anxious or worries and anxieties are preparing to @

Why do we pray when surrounded by
disappointments? The desire to pray is the natural ¢
for its own ideal. Tt is not caused by a disap|
misfortune. Tt is always there but becomes atta
ideals. Whenever these wrong ideals play us false,
account of their unreal character and their incom
nature, the desire for prayer is disengaged and §
misused and misdirected it and now it finds the o
its: own way. Misfortune consists in the ink
detachment of this desire from an idea which prov
to the self and the consolation and the satisfaction:
from prayers is due to its reattachment to an
satisfactory to the self, that is, to the idea
Consciousness. Every misfortune is at bottom a se
on the part of self, caused by the failure of wrong ide
companions always. Whenever the self, having lost ¢
only “adequate socius” the Divine Consciousness
Ideal, seeks the company of a wrong ideal, its
unsatisfied, but this fact is discovered by the self|
wrong, faithless companion has actually deserted it
this discovery a misfortune and feels it hard to
juncture it has no course left open to it except to
companion whom it had deserted in the beginnin
error. Thus we find a man in distress enga
Misfortune is not\h.ing to a man who does not break &
the True Companion. Such a man has other comp
he always gives them their proper place. Their faith
already known and, therefore, when they fail him, |
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1s neither pained nor disappointed

the part of a man overtaken by a
of the misfortune. On the other
t is the result of a repressed and
which is a part of the nature of the self

p for sausfaction. The cause of the
the selfs desire which cannot be
a perfect and permanent companion
‘normally and naturally in the form of

m disguise. If it is acute enough to
own ideal, it should serve to opcn
But, unfortunately, we pray only
up our contact with the Right Id(.a[
f to take to wrong ideals not heeding
[ that is a friend in need. This is an
body but ourselves and indeed we pay
Consciousness must be maintained
by means of strictly regular habits of
y in which we can protect ourselves

ideals which are always ready to
ble.

d the most valuable experience of man.
human consciousness with its source,
It is the journey of self towards its
g of lovers long separated, lovers who
other long and hard through ages of
ng, if continued, soon leads the self to
feels calm, contented and peaceful as if
wanted. The communion of lovers
t alliance animated, inspired and
el smg love and confidence. Every act
mbodies an adequate expression of the
leads to a new glimpse of the beautiful
and the strength of the fecling of Beauty.
in this way till it develops into a powerful
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ideal swaying the whole life of the individual, reducis
ideals to mere subservient ideas and depriving d
interrupt the free movement of the self towards
They are successfully combated and subdued by
of the Right Ideal. The task is difficult and requi
effort, but this is a condition of every human achie

Prayer involves an attitude of self-negation w
to the self’s feeling of incompleteness in the presence
and the consequent desire for completeness. Self-
effort for approach to the beloved and, therefore, re:
in self-affirmation, power and confidence. Not
sincere repentance expressed in an attitude of pe:
devotion and self-effacement and capable of bringi
eyes as profusely as possible, can bring the self to its o
only in this way that the self is able to shed the des
its own, the desires that are out of harmony with its
the process of the selfs purification from the love |
ideals with which it has associated itself for some time
has loved erroneously, much to its own loss. Tl
necessary because the self’s store of love has to be ma
for the Right Ideal. The most suitable time for such an
tears is the last part of the night when conditions of q
and a complete detachment from the world are pa
favourable for concentration and inner effort. 1

The greater the self’s freedom from the love of
are foreign to its real nature, the greater its approach
ideal of Beauty. With every fresh knowledge of Beauty
only adds to its own freedom but also to its own self:
becomes more and more self conscious, emerges out of
wrappings and regains itself bit by bit. The knowledge
and the knowledge of Beauty advance simultaneous
forward the process of evolution, till self-consciousne
the loftiest heights possible to be achieved by the
physical world. When this happens the human conscio
an irresistible pull of attraction towards its beloved
Consciousness and for a time feels one with it, as a n
brought gradually towards a magnet is lifted by it autor
soon as it is sufficiently close to it. As long as the self ref
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- a short time that it remains in this
dence. It is no longer in touch
it is one with the Creator of both.

all description. It marks the highesr
on of the self. Tt is the greatest, the
: most exhilarating joy known to man.
pale and insignificant by the side of it.
¢ increasing was being experienced
on its way behind, guiding it towards
and consolation and now here was
the joy that sometimes the lover does
state of bliss he has reached. But this is
and the result of it is the loss of mind.
world of matter because it does not
The punishment 1s of its own choice.
that his role is that of a servant but
of his love will come only through
e beloved with the whole of his being,
for action. He approaches him not with
in order to tegain himself, to come to
e best of his capacities for action. He
from the beloved in order to maintain
roach him and lose it because that is the
e to-his love. When the culminating
re, reached, he does not feel that he
ace of the beloved but he feels that
to his own embrace. With him the
that of a complete self-effacement but
firmation in which the independence of
He is able to have such a feeling at the
because he maintains it and protects it
ng is due to. his attitude of service and
and unshakable in the course of the
ciousness, which of course took place
. He looked upon his devotional exercises
¢ of pleasure which was an incidental gain
for action which was what he really
¢ of pleasure was action and service. He
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The Growth of
Self-Consciousness

¢ have seen that evolution has no other meaning
n of conscioushess-and that no new species are
iture evolution which can now be continued
man. Consciousness having once obtained its
human form of life is now able to add to this
A as it likes. It is also clear that the evolution of

s the evolution of the knowledge of
itself. "Whenever consciousnéss gains in
also in self-knowledge and sice versa. Self.
the freedom of consciousness to know itself
freedom is knowledge and knowledge is

s 1S, moreover, synonymous with the
Consciousness knows itself in proportion as
it knows Beauty in proportivn as it knows
~and the knowledge of Beauty progress

ety fresh knowledge of Beauty the self is

unfold or evolve itself a littde more. The
Beauty of a person’s ideal, the greater is his

evolution depends upon our giving a
to the urge for ideals.

(pression to its urge of love, to gain in its -
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Self-consciousness £rows in man thro“gi, i
is other than the self :

When a child comes into the world he hs
knowledge of himself and his surroundings.
feel around him the presence of some ob
persons who come most into contact with his
knows of his own existence and can say “I”, This |
is the beginning of self-consciousness. With the f
“I” the urge of self begins to press itself.
curious and inquisitive as if he is searching for s
likes or loves but which is not visible to him
sutely something around here which is very good |
I shall like very much to have”—that is his atg
know other things not really for the sake of d
order to know himselfin relation to them, to k

teally likes or loves. As he gains in his know
than himself, he gains in his knowledge of him:

In the beginnjnér the child’s urge of self i
his attachment to objects capable of satis
desires of which the most important is the desire
the first stage in the growth of his self-conscio
time—and this marks the beginning of the s
growth of his self-consciousness—he begins to
unconsciously and later on consciously, the gi
of some people around him, who are at the ou
teachers. These people become the ideal of
become like them. He s happy when he is
approval and love, and unhappy when he is una
8rows in years, the circle of his acquaintances is
able to get a more general notion of greatness ar
on the opinions of those people in the ext r
society, whom he admires or loves consciously

Then he begins to seek the approval of such
happy when he achieves it and miserable when
so. With every extension of social relations his
refined, improved and enlarged a litte m
consciousness is correspondingly developed.
growth of self-consciousness, with an impre
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ever, sometimes slowly and at others
evelopment of his self-consciousness
ch is at the same time the idea of the
But no ideal is able to meet the full
self. Every ideal, therefore, yields place
time. The individual really loves
h excels that of every one of the
time to time. For some time he
y him with the object of his real desire
As soon as one ideal loses its charm,
er ideal more beautiful. than the
: that it will satisfy his desire completely.
the scale of Beauty step by step till he
1s the real desire of his self. The
as we shall presently see, has also a
‘means that a person’s idea of Beauty

proceeds generally in accordance with

to discard all ideals except one. It has
For the child every instinctive desire
that the approval of parents is valued
feels the necessity of controlling some
ot liked by them. When the child grows
are other persons besides his parents,
«can admire or love. A grown-up person
ice of many ideals for some time. In
| are conflicting and inharmonious with

they come into comparison with each
nternal desire for Beauty with the ultimate
and more superseded and controlled by a
‘which becomes the ideal of the self. A
of more than one ideal is very low in
fousness.

the concrete to the abstract. The self
which the beauty is permanent and
ideal is his child, for example, must feel
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that he is sure to be miserable in case he should die.
his saner moments he tries to fix his attention on s
permanent as a source of joy or consolation for himsel
consolation can never be complete unless the
completely abstract. In the above case the reason f
dissatisfaction with his ideal is quite obvious but th
satisfaction in the case of all concrete ideals even
concrete-general, e.g. the love of children generally. "
that a concrete ideal, however much we may extend it,
limited. No ideal except the Right Ideal is complei
Since the self is a social self and owes the knowleds
existence to its social relations, its ideal must always
vague, conscious or unconscious, reference to a pers
its ideal takes the form of an approval of some person o
The self cannot love anything outside its concrete so
although its tendency is to love the abstract and to
more, the more abstract it is. Plato was right when he
more abstract the beautiful, the more beautiful it is. Wh
persons, we really love their abstract qualities. When
fail to satisfy us, we turn to other models with m
qualities. Thus even in the concrete the self loves the 4

The ideal shifts also from the less perfect to the
An ideal must be perfectly satisfactory to us whether it h
perfection or whether we attribute perfection to it
error, otherwise it will not be chosen by us as an i
Whenever we are dissatisfied with an ideal, we turn
another idea, guided by our desire for perfection.
function of the self which the self must always perform.
desires to love as permanently and as completely as it
capacity to love. It changes to a new ideal gnly when th
ideal is unable to give full scope to this craving of the sel
when the ideal is found to be lacking in perfection. Love
persist and grow and the self is, therefore, compelled ¢
an ideal which does not permit the continuous growth o
Permanence is also a quality of perfection. An ideal ¥
permanence lacks perfection.

Only that object or idea becomes the ideal of which
is actually felt and realized by the self and not merely
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temembered on the authority of another
uty and Beauty can be known by feeling
18 quite possible that we may understand
ess and excellence of one object and may
the greatness and excellence of a different
Ops in perfection through the self’s
tion of loving. Because the self loves, it
¢ and more what it should love. The self’s
- and the knowledge of Beauty grow
rowth of the self-knowledge consists in the
more and more what it is that is worthy
of conducing to its greatest happiness and

ensable instrument in the growth of self-
contacts engender and improve the idea of
result of a refined idea of Beauty, developed
knowledge of social surroundings. In the
human being will surely sink to the level of a

f the self from one ideal to another may be
ual. Many ideas exist side by side with the
the place of the ideal. But as long as an idea
of all, it remains the ideal and all other ideas
t the ideal begins to lose its attractiveness,
S to encraach upon the selfs love and to
beautiful till the ideal is made to abandon
ing idea in its favour and to assume a
the fising of one idea and the lowering of
estimate of Beauty is not simultaneous the
a shock or, in mild cases, a worry. It is due
urge of the self is thwarted and is unable to
0 that it was having. As long as a person is
attractive substitute for a discarded ideal or
lost its charm, he feels dejected and depressed
nervous diseases.

ibes a law which becomes the effective moral
Every person has to observe a code of do’s
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and dont’s in order to achieve the ideal chosen by him,
this code willingly urged by his love for the ideal wh

discipline imposed by the ideal. As there js no escape
so there is no escape from a moral code for any human be

The nature of the law prescribed by the ideal
course, on the nature and the quality of the ideal. In
us condemn Machiavelli and Lenin for their ad '
morality. Each one of them emphasises the moral ¢
by his own ideal. Machiavelli favoured treachery,
cruelty on the part of 4 king, because that aloge
adequately his ideal which was the state, Lenin
Communism to be the greatest good for humanity,
correctness and incorrectness of human conduct were,
to him, determined by this one ideal. Cruelty and im

ordinary sense of the words, were perfectly right if the
facilitate a Communist revolution,

The change from one jdeal to another is due to the §
desire of consciousness for Beauty
criterion of the ideal’s beauty. If an ideal satisfies
perfectly and permanently, it is beautiful otherwise it is |

beauty. Sometimes, no doubt, it is the external events that
the self that the ideal is unworthy

the external events js the
ultimately acts as an unfailing touchstone for testing the saf
Or unsatisfactory character of an ideal. Gradually, as the
relationship of the self and the ideal develops, the self js

The disillusionment of the self is caused by the urp
nature which cannot be satisfied with anything except per|
The external causes, if there are any, determine the self in f

a change only because there Is an internal attitude which gives
an import,

The third stage promising an unlimited growth of
consciousness begins as soon as the self begins to feel the pres
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mportant other, the World-Self. The way
e second stage in which the tendencies of the
s an abstract, single, universal and Perfect
the World-Self the self finds it possible to
jon to all these tendencies and add to its
the selfs idea of its own existence is the
wsth society; therefore, while it remains in
consciousness, it cannot have an abstract
by having such an ideal it would at once
surroundings which is an impossibility.
alone provides us with an ideal which is
and perfect and at the same time social,
is is the only ideal which satisfies completely
“The self, if it remains true to its nature,
is its own ideal, that it is the only ideal
g it the greatest happiness and satsfaction.

is hidden from our view, it is not, for
able than other-selves known to us. The
it, is not essentially different from the way
for example, one of my best friends. Every
eyes of our physical body, eyes which can see
the World-Self is no exception to this rule.
the human self is not the self; it is simply an
ment of the self. | know my friend to be
e | see bim, that is, his self, with these eyes,

ut because I see the signs of the activity of his
or an intuition (not a perfectly rational, logical
) that he is a self like me, capable of
esponding, creating, loving and hating and not
 automaton. Thus my friend is hidden from my
to me; he is one and yet multiple by reason
which he expresses himself. T know that
idden by means of that which is manifest and
case with the World-Self too. It is one and
and multiple, and we know the one and
t which is manifest and multiple in the form
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tor from its contemplation. All knowledge
 Nature only awakens it and then, if it is
ural course, it goes on adding to itself. Tt is
that every knowledge of Divine-
ieve is also the knowledge of our own
the Creator ts fo believe in one’s own self.

ire is alive and conscious because it is the
World-Self. It is dynamic and progressive
because change is 2 property of conscious
is not immanent in the Universe nor is 2
 Universe identical with Him. Just as [ am
am writing, the Creator is apart from the
on. I express myself in this book but I am
[ can write many other books and do many
e Universe, however old it may be and
e to exist, is but 2 moment in the life-
o can and will create, for aught that we
innumerable such or different worlds in
mal and must function eternally.

ing the book and the book is evolving, my
g&m’e my consciousness, in fact, 1 m}sclf
 and qualities, happen to be flowing in the
the process of its evolution. Similarly, as
the Universe, His thought, His desire, His
He Himself, with all His qualities and
Universe pushing forward the process of
in the book that I am writing with all my
apart from the book, so the Creator is in
s attributes in spite of being apart from the
sense that I have talked of the creative flow of
throughout in this book. This point, a
will be found in the analogy of the artist
in Chapter 5 of this book, resolves the
immanence and the transcendence of the

r knowledge of Divine-Consciousness, like

n consciousness, is not scientific or rational
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knowledge in the current sense of the word “cati onal
the nature of a feeling, a sensitiveness, an intuitio
direct vision. Feeling is not only knowledge but it is alsg
kind of knowledge. Reason, no doubt, gives a spur fe
feeling knows much more than mere reason can kno
know only a part but feeling grasps the whole of 1
idea. How little is it realised that knowledge under
which we mould the whole of our life is never
rational or intellectual! It is of the nature of a fe
intellect serves to direct this feeling more or less, We
like to do and not what is reasonable or
mathematically correct. Love and not logic is the g
of our life. The urge of human life, as we have seen, is lo
feeling of Beauty. Intellect cannot become an
cannot feel or know Beauty. A scientist can tell us
produced but he cannot tell us why a symphony is
can calculate exactly the area covered by a picture, can
part is played by the rays of light, the retina, the optical net
brain in observing it, or enumerate to the minutest
shades of colours used in it, but he cannot say in
beauty of the picture consist. He may himself feel its
cannot demonstrate it logically or scientifically. The

Beauty is open to feeling alone. It is outside the appt
rationality.

Feeling is the activity of the self as a whole; intell
aspect of it. The self sees the whole while the intellect
part. Recently the configuration or the gestalt school of.
has laid stress on the importance of “the whole”, “an
totality” as knowable only by a direct vision or sensi
picture or a symphony constitutes a whole which is
than the sum of its parts and parts alone fall within the

reason.

There is no doubt that intuition